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| ABSTRACT

Thinking and reflecting on human nature and addressing this question of what aptitudes humans have is a subject whose history
reverts to the creation of humankind. The great God propounded the issue of the genesis of the humans with the angels on the
threshold of creation. The discourse between the great God and the angels has cleared the existence of two opposite capacities
in the existence of humans. Molana Jalaluddin Mohammad Balkhi, the great anthropologist in the field of culture and civilization
of the Persian language, in his works, especially in spiritual Mathnavi by relying on the Holy Qur'an and other religious sources,
has launched, on the one hand, what the human nature is. And on the other hand, has pinpointed the issue of what humans
should be. The ultimate goal of Molana in this book is just one thing: concentration on humankind and his destiny, and the
secret of the immortality of Masnawi has been hidden on this subject. Molana is considered one of the greatest anthropologists
in the culture and civilization of the Persian language. His works, including the Masnavi and the Divan-e Shams, are renowned
for their deep insights into human behavior and the complexities of human relationships. Rumi's anthropological approach to
literature and poetry has influenced generations of scholars and writers, and his ideas continue to be studied and celebrated
around the world. Through his unique perspective on the human experience, Rumi has left an indelible mark on the field of
anthropology and our understanding of culture and civilization. This article aims to search for the image of such a human in
Rumi's system of thought and to address some of Jalaluddin Mohammad's anthropological characteristics, which have been
discussed in detail in spiritual Masnavi. In this article, after considering the nature of humans, there are hints and references to
the human being in the outlook of gnostic, but the main effort has been to draw a more tangible and realistic figure that
reflected on some verses of Masnavi, which can be attainable and observable in every age and time.
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1. Introduction

When we talk about humans, which is regarded in Rumi's Masnavi, it is mostly the same human face that is reflected in our other
gnostic texts, and some scholars and researchers have interpreted it as “perfect man” or “superman that man with those qualities
that are mentioned in gnostic works, including Rumi's works, is almost inaccessible in the real world. However, alongside such an
ideal man, Jalaleddin Mohammad has exhibited a beautiful, pleasant, and accessible sign of a man by enumerating such
characteristics as honesty, humility, tolerance, politeness, gentleness, etc., In front of his audience, who is not abstract and far away
like the man in gnostic texts, such a man is visible and ready to meet at any age and time.

From the first stages of the genesis of human thought up to this moment, "human" has always been the focus of the world's old
and new scholars and researchers. Thinkers of different fields of human knowledge, each of them has looked from their own
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perspective of expertise and according to Molana's words, "everyone has become his friend from his own supposition”, and as a
result, they gave some titles, such as "the greatest event of creation,” "unknown existing", "the version of divine secrets", "mirror
of kingly beauty”, "The melody of love" and etc. to this prominent element of genesis.

The great Allah in the holy Quran, in the topics that related to the creation of humans, on the one hand, tells the successor of god
on the earth, owner of the dignity crown, preserver of divine trusteeship, thankful and, etc., and on the other hand, gave him the
adjectives of atrocious, ignorant, ungrateful, traitor and etc. In essence, this matter displays the existence of two different and
conflicting talents and capacities in human existence.

Molana Jalaluddin Mohammad also offers such a picture from the human. In Molana's thought system, which is derived from the
doctrines of revelation, humans have different and conflicting capacities, and, potentially, they have the talents of goodness and
badness in existence. He said: "In the land of this cruel and ignorant creature has been built a glorious palace which is the position
of God and this issue which Allah infuse to him from his soul, signifying his glorious presence in that magnificent and glorious
palace.

The main concern of all the divine prophets and those who have stepped in the line of the prophets is that humankind pays
attention to this great privilege and this divine belonging, to this "letter of divine secrets” to be delivered from a clutch of temporal
dependence and in the presence of God's protection reach their ultimate perfection.

The point of ascension and ideal perfection of humankind is directly connected with the cutting claws of the egotistic owl in the
land of existence, and the achievement of this perfection and this great privilege, which is the liberation from despicable
dependence, is based on knowledge and spirituality .striving and purification of the soul which cannot be achieved with the
knowledge of discussion. Knowledge of discussion cannot deliver humankind from despicable. When Molana says about the
requirement of following inspiration and religion and caution from recognizing the rational argument that wisdom should be
sacrificed in the presence of the prophet, it means that it is shown by the inspiration that wisdom cannot propose any solution.
(zarrinkoob, 1374, p 15)

S pldll &8 o8 dlil s wihuae Giw 4 oS obys Jac
Gy puai by yiygye oS UiSe lg S j jw oleiS gzed
1S b 2 Goei Ciie Apiite 095 jw ) @ulp S

((Balkhi, 1379, V 1407

Someway, the whole of approximately 26000 couplets of Masnawi rotate on the axis of human concept. ,Hatamzada and, 1397)
p 10

2. A review of Molana's Anthropology

Molana, relying on Quranic approaches, considers that the origin source of humankind is dust and that the human creator's
expectation of this earthly creature is humility. Molana also considers humility as the main requirement of being human in the
substantive sense of the word.

The Qur'an mentions that the original source of creation of the human is dust and earth:
(Quran, Sad, 71) b o Ipiu G il SNl Sy J 3]
[Remember] when your lord said to the angels, “I am going to create a human being from clay”.

But this is a part of the creation process. In the continuation of the discussion of creation, he admits that he infused his soul into
human existence and, therefore, ordered the angels to prostrate themselves to him:

HAolw d 1gR8s (>g) o WS ukai g dihgw |30
(Quran, Sad, 72)
When | completed his creation and breathed into him of my spirit, | fell down in prostration to him.

Therefore, the desired expectation of this earthly creature is that besides being humble and meek. It will also have a "high mood"
and spend his life with high ambitions.

The perspective of Rumi's project in Masnavi and his other works is also summarized in this same axis, which is to save humans
from their temporal belongings, which are full of terrible accidents, and to connect them to their source. Apparently, achieving this
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goal is not possible in any other way except through the struggle with the spirit of lasciviousness, gaining knowledge and
spirituality, and "except with such experience, the leading of contemporary human that is sinking in his cavity of last is not possible.
This is the only course that humans can take to arrive at real success (Zarrinkoob, 1374, p 11.

In general, besides some gnostic characteristics of humans have been mentioned in Masnavi, there are some other features which
have been mentioned that can be considered an anthropological perspective of Rumi; on the other hand, we can count as the
human image in the Molana,s system of thought.

Let's count these features as follows:

2.1 Self-awareness and self-examination

Self-awareness and self-examination are among the main features of Molana's thought, which have been widely reflected in all of
Rumi's works, especially in Masnavi. This concept is the most exalted virtue of humans and, at the same time, the prelude to many
other human virtues, including humility, forgiveness, fairness, and each, which are considered one of the most enduring concepts
and values of humans.

Sslun o8 Saegw Gel Hal aelis 393 Ol &S 1y ol Sis sl
(Balkhi, 1379, V 2341)

Obviously, Self-awareness requires that a person assess and evaluate himself with all his abilities, weaknesses, beauties, and defects
and know his strengths and weaknesses in various fields, an action that, unfortunately, most people are unaware of. On this
occasion, Rumi complains about the neglect of some people in several places in Masnavi who are busy and desirous of recognizing
knowledge and become unaware and weak in recognizing themselves. (Fazeli, 1386, p 45).

In the Masnawi in "The story of the people of Saba and their asininity and ..." we read:

ool o7 1l o |y 395 ol ogle 51 ily s glls o
5> 09z 8> ez ol ) x>y Lols gl aiby
392 U Sjoz o7 il 29> js2 Y g joz @ild ot &S
Swi o o1 Tuwley U b lgy o Salg wil> lgy U glg 1oy of

(Balkhi, 1379, V 2648- 2651)
And then he presents that self-examination is the essence of all knowledge:
0 el )3 el S e il S ol el gl b ple dlaz o
Sy w8 395 Jol Hail K Sy o7 il g0 Jgeol ol
((Balkhi, 1379, V 2654- 2655)

In the opinion of Rumi, a human has a knot, or in his own words an original problem in his life that must devote his power and
time to unlocking that problem or knot; and that knot is his own self. But unfortunately, he does not address this important issue
and spends his life unlocking other knots that are not helpful for him in their life:

gl S 1 Cuwl G bdc walo sl 38 03L& 1) sadc
WS 03L&y 35 iz saac o widS B sadc sLas >
028 Sw i pws @S dly S S Sl gl8 1 oS Ludisy
o3 3 Slips oS ol 2)> ol 8 oS Jsl gl J>

2135 02) 284 &S gl |y 3e3 3> 8 diuily yoye 9 olcl 3>

(Balkhi 1379, V. 560- 564)

2.2 Forbearance and leniency

Forbearance and leniency are among the highest human values that have been emphasized and praised in our literary and gnostic
heritage. Today, westerners consider tolerance and leniency among the achievements of Western culture and civilization. It is really
unfair to underestimate the contribution of other civilizations and cultures, especially the undeniable influence of Islamic culture
and civilization in developing and generalizing tolerance and leniency.

Page | 87



Description of Anxiousness Pain: A Hesitation on the Anthropology of Molana

Tolerance and leniency are among the topics that have been repeatedly reflected and emphasized in Rumi's works, especially in
Masnavi. In Masnawi, there are repeated recommendations about the necessity of observing tolerance in dealing with deviation
and incompetency. (Karimi .2014 .p. 213).

In one of the stories of Masnawi, Rumi considers that in confronting to impolite people, tolerance and leniency are unavoidable
and he is believed that those who complain about the ill temperament of others often suffering to that disaster and in fact accuse
their adversities to other people.

wiloy 52 51 dos VI S wdb il wol bg3 laduws i
WS o Sl oiw |y S o 1 Se5 g @b Cuwly puS ol 1S
Cuwl 68 gl 1y Bg3 1 ol yo <5 Sl g3 &S gl Syl ol

(Balkhi, 1379, V. 771- 773)

We are to be patient with the actions of others, as well as to show patience and self-restraint against the actions of others, as well
as the Qur'anic guidance, and when the Qur'an speaks of the characteristics of the believers, the Holy Quran considers one of
these characteristics:

Resorting to tolerance and leniency is required for those concerned with reformism in the societies. Reformers should interiorize
human values such as tolerance and leniency in their personalities and existences. One of the grants that Allah has bestowed upon
his Prophet (PBUH) and reminds it in the holy Quran is that he has developed the features of tolerance and leniency in him (PBUH).
We read in the holy Quran:

35 {e loianiVl Lulall ayle UAs & 35 © agl ci) dlll g da3; lasd
(Quran, Aal e Emran, 159)

It is by Allah’s mercy that tou [O prophet] became lenient to them. If you had been harsh and hard-hearted, they would have
dispersed from you.

According to the holy Qur'an, Proper leniency is the main reason for expanding the domain of spiritual influence of every human
being.

2.3 Condone and connive
Avoiding and distancing from faultfinding is among the most important human values that have been developed in the best
manner in the powerful mind of Molana and have been presented in Masnavi.

One of the most obvious human values in the view of Maolana is to develop the mentality of Condone and connive and avoid
faultfinding in the land of existence. This issue is observed and emphasized in his repeated recommendations. These
recommendations could be seen in all works of Molana, especially in the Masnawi.

Obviously, these persistent educational and ethical approaches are derived from the holy Quran, and recommendation for these
traits is among the concessions and perfections of every human being. (Ketabi, 2015, p. 46).

8o Jige phlamu )3 S og) leub S oL g> sl
(Balkhi, 1379, V2350)

In one of the stories in the third volume of Masnawi, Rumi mentions a legendary person who can see far distances very clearly but
was unable to see near things correctly.

190 Sl oays g 585 Glashw 3l 285 0343 9 GHygd L by QT
(Balkhi, 1379, V2609)

This allegory clearly applies to those who are completely unaware of their personal defects or minimize them but instead, focus
on the flaws and weaknesses of others and maximize and exaggerate them. (Karimian, 2013, p. 123). Rumi considers this bad and
foul feature a kind of avidity and greed. In Masnawi, we read:

@ S 165 5 plals cue @ go My Cuwlinl
90 30 U go uoy>
82 wuc gl Cuud 4z S digice 9l )83 puiiz 053 Sy 9> e

(Balkhi, 1379, V2629- 2630)
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2.4 Decorum and Modesty

In the view of Molana, a man should be polite and modesty. Decorum and modesty, in the specific sense of the word, express
politeness and civility in behavior and modesty in speech. (Tayyeb, 2004, p. 67). Decorum and modesty have been emphasized in
the best manner in several points of Masnawi. For example, in one case, he considers modesty and politeness as “divine success”
and counts the leaving of modesty and politeness as deprivation of the gift of God and distance of divine kindness and mercy:

W) J2s 5l il pgyme w3l SAIRILIVPNLIFERRCS]
(Balkhi, 1379, V 78)
in the next couplet, he expresses impoliteness as the source of sedition throughout the world:
35 gLl don s il «SLy A bl Iy 33 a4 Lgid Wl

(Balkhi, 1379, V 79)

In another place, he considered impoliteness as a cause of adversity and calamity and as an example has reminded the impudence
and ingratitude of disciples of prophet Mosa (AS) which subsequent of that, the circulation of divine gifts has stopped upon them:

Wy g U3g)0 a9 Eluo wu .\..pu_)w_pol.a.wrﬂo.\ﬂo
uu_\.c_q)yuss;\ﬂ_{\gg_ﬂw oS Az swgo pgd Gl 5
olo wuld s Ju g €15 &) 2ile olowl 51 g5 9 oU s gladio

(Balkhi, 1379, V 80- 84)
In another point, Molana makes distinction between external politeness and heartfelt politeness:
Sl yilw |y olgg glayj las o« Sl jalsd ool i Jal Gy
Sl 5ol plpw p olids a8 gl Sl obb p ool s dal iy
(Balkhi, 1379, V 3219- 3220)
And in the conclusion, about the praise of politeness and blame of leaving it, Molana says:
Slo 20l Sb g pguaso Wl jg Sbs ol Cuwl a@ial g5y ool
ol ols ) odyjlie b bl s slind j
(Balkhi, 1379, V 91- 92)

3. Conclusion

Molana Jalaluddin, in his works, especially in the Masnavi, has concentrated on introducing and recognising the human concept,
“the central secret of existence,” more than any other concept. Molana, on the one hand, agrees with the definition of a human
being with other mystics, but from another perspective, enumerates some other characteristics which exhibit tangible and real
faces of humans in the Molana intelligence system. The ideal and desirable human in Molana's intelligence system has
characteristics like honesty, humility, tolerance, politeness, gentleness, etc. The most important finding of this research is that with
the obligation to the order of Molana, stepping on the values way and abandoning the rascality that has been spoken in this
research could reach desirable humans and consequently obtain the ideal and desirable society and eliminate the war, violence,
and despotism from the human communities. According to Molana, all the wars and violence in human communities are the result
and product of neglect of moral virtues and disregard for human attributes and characteristics in human existence.

Responding to this main and central question, which place does a desirable and ideal human have in the Molana’s intelligence
system and to achieve that high place, which steps and stages should perambulate, and which attributes should create and develop
in its existence, considered as the main objective of this research. It is significant to state that explaining all characteristics of the
ideal human is out of range and responsibility of this research because all characteristics that Molana has counted for the desirable
and ideal human do not fit in a paper and require wider and more comprehensive research. It is obvious that completely addressing
Molana’s anthropology and extracting all his theories in the field of anthropology is a very large project that requires much work
and abundant opportunity. Humans of Molana have been shown in minimum cases and relatively. This research will open the way
for the researchers to proceed in this route in order to investigate other anthropological sides of Molana and other desirable
human characteristics that have been reflected in his works, especially in Masnavi and explain more concepts in this field.
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It is expected that researchers consider and explain the desirable human values and indicators in Molana's works, which have
instances of it in this article. Also, they expand the subject of humans and anthropology in the works of elders of Persian literature,
including Molana, and readers and users of these concepts and discussions by practising these values in their individual, family
and social life and help into stabilization and generalization of desired characteristics and obliterating of foul attributes in human
existence.
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