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| ABSTRACT

This paper examines the resonance of the apocalypse in Abdurrahman Shiddiq's poetry and its relevance to the Qur'an. The
problem raised is how the concept of doomsday described in Abdurrahman Shiddiq's poetry is in harmony with the teachings
of the Qur'an. The purpose of this study is to explore and analyze the representation of the apocalypse in poetry and find the
relevance and harmony with the verses of the Qur'an. The research method used is a qualitative method with a contextual
thematic approach. The primary data used are Abdurrahman Shiddiq's poetries related to the theme of doomsday, while
secondary data include Qur'anic commentaries and relevant literature. The analysis was conducted by comparing the description
of the apocalypse in the poems with Qur'anic verses as well as examining scholars' interpretations of the theme. The results of
the analysis show that Abdurrahman Shiddiq's poetries reflect a deep understanding of the concept of doomsday that is in line
with the teachings of the Qur'an. The poetries contain strong moral and spiritual messages, reminding humanity of the coming
of the Day of Judgment and the importance of living life with an awareness of the afterlife. This finding confirms that literature
can be an effective medium for conveying religious messages that are relevant to sacred texts.
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1. Introduction

Doomsday is the resurrection (the day of the establishment or resurrection of the life of the hereafter after the destruction and
annihilation of the world), namely the day when all creatures are resurrected from their deaths. (Alford T. Welch, 1979 : 630) Allah
SWT says:

(£h Saxal mh V5 U5 lole 355 V5 delam Lol U3 V5 B ud] 52 Sudd (539 ¥ o3 I54715)
Meaning:

"And guard yourselves against the Day of Resurrection, on which no one will be able to defend another, not even a little;
nor will any intercession or ransom be accepted from him, nor will they be helped." (Surah Al-Bagarah: 48). (Depag RI,
2009; 8)

The Day of Judgment is a secret of Allah, no creature knows it. In fact, the Prophet and Messenger can only give signs of the
coming of the Day of Judgment. (Abdul Kosim, 2018; 119). As Allah SWT said:

Copyright: © 2024 the Author(s). This article is an open access article distributed under the terms and conditions of the Creative Commons
Attribution (CC-BY) 4.0 license (https://creativecommons.org/licenses/by/4.0/). Published by Al-Kindi Centre for Research and Development,
London, United Kingdom.
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Meaning:

"They ask you about the Hour: when will it be? Say: surely the knowledge of the Hour is with my Lord; no one can tell the
time of its coming except Him. The Hour is very severe (for the creatures) in the heavens. The Hour will not come upon
you but suddenly. They ask you as if you really knew. Say: surely the knowledge of the Hour is with Allah, but most people
do not know." (Surah Al-A'raf Surah: 187). (Depag RI, 2009; 175)

The signs of the coming of the Day of Judgment are quite clear, ranging from small signs to large ones with the appearance of
important figures of the coming of the apocalypse, such as Imam Mahdi, Dajjal, Prophet Isa, Ya'juj and Ma'juj, and others like them.
(Depag RI, 2009; 225) Rasulallah said:

&)l 5ol 3l w3051 Tols 51 &I of JBUI of HBII of dauyde e puadill Eolb L JelL 1950k
Meaning:

"Hurry up to do good deeds before six come: The rising of the sun from the west, the puff of smoke, the Dajjal, animals,
the specialty of one of you, and public affairs" (Narated by Muslim). (Muslim, jilid 4, 2267).

Doomsday is one of the central themes in Islamic teachings, describing the end of all life on earth and the beginning of eternal life
in the hereafter. This theme is not only discussed extensively in the Qur'an but is also taken up in various works of religious
literature.7 Abdurrahman Shiddiqg, a prominent scholar and writer, incorporates the theme of doomsday in his series of poems that
are full of moral and spiritual messages. However, the resonance and relevance between the depiction of the apocalypse in
Abdurrahman Shiddiq's poetry and the teachings of the Qur'an have not received much academic attention.

Appreciation of the existence of Poetry, its role, and contribution in conveying religious messages in the Qur'an, among others,
can be understood from the use of the name "al-Syur'ara" (the poets) as one of the names of the 26th letter of 114 letters in the
Qur'an. Based on this, it seems that Sheikh Abdurrahman Siddiqg, through the themes in the stanzas of the poetry, tried to convey
messages of religious advice and guidance, especially faith in the poetries like the news of the apocalypse of Sheikh Abdurrahman
Siddig. One of the stanzas is as follows:

“Berhenti kami cerita kubur Tanda kiamat pula di tutur

Qur'an dan Hadlits riwayat masyhur Seisi dunia semuanya lebur”

“Tersebut di dalam Hadits Nabi Tanda kiamat dua terbagi

Pertama bathin, kiamat hati Kedua dzahir, nyata terjadi” (Ali Azhar Mahmud, 1980; 40).
“Hawa nafsu, tiada tertahan Banyaklah orang yang hilang iman

Sekaliannya dengan takdir tuhanYaitu alamat akhir zaman”

“Hawa nafsu itu jangan di ikut dicabuli setan membawa hanyut

Rahmat Allah itupun luput Kedalam neraka gemetar takut”

“Tegur menegur tiada lagi Siapa salah rusaklah pasti

Nasehat pengajar tiada yang sudi Tanda mufakat sudah terhenti” (Ibid, 41)

"Adapun tanda kiamat dzahir Dunia binasa, umurnya akhir

Fitnah bertambah, bid'ah dan kafir Mukmin memakan tasbih dan dzikir”

“Bertambah haru-hara, tidak dinamakan Ketika Dajjal dikeluarkan

Yaitu tanda akhir zaman Ingatlah kamu sekalian ikhwan”

“Kepala seperti kepala sapi Matanya seperti mata babi

Lehernya laksana burung ketupi Badannya harimau berbuntut biri-biri”

“Cincin Sulaiman adalah serta Dengan tongkat Nabi Allah Musa

Melihat cincin Nabi Sulaiman Berbeda kafir dengan beriman”

“Itulah pekerjaan Dabbatul ArdhiMembedakan Islam Kafir yang keji” (Ali Azhar Mahmud, 1980; 42).

In this writing, there are ten stanzas of poetry that the author quotes; the first to fifth stanzas explain the division of the signs of
doomsday; there are two, namely the Inner doomsday and the signs of the Real doomsday, and exemplify the signs of the Inner
doomsday with the state of the human heart at the end of time, where the contents of the human heart at the end of time will be
filled with lust and lack of faith or human trust in Allah so that at the end of time it will be full of human disobedience, one of
which indicates the end of the world.

Page | 12



IJCRS 4(2): 11-20

And the stanza above is full of religious messages, which are certainly aligned and compatible with the words of the Qur'an. The

verse that related to the stanza above is an example Yunus Surah verse 24:

Glal §bs cisls 88355 SosVl wisl Bl Uq>,olsuxJI3 Sl JSL; oo U.oJXJI S 4 BIBG il Go &3 (3 Wl o431 Jis L)
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"Verily, the life of this world is like water which We send down from the sky, and it mingles with the plants of the earth, some of which
are eaten by men and animals. Until, when the earth had completed its beauty and was adorned, and its inhabitants thought that
they would have power over it, suddenly there came upon it Our punishment by night and by day. Then We made it like a crop that
has been cut as if it had not been there yesterday. Thus do we explain the verses to those who think". (Yunus [10]: 24). (Depag R,
2009; 212)

Surah Thaaha verse 16

ES o -

6))496|9A&U|3|.9Ju.oyl]u.ole.l.{:s.b.\amlb

"So do not be turned away from it by those who do not believe in it and by those who follow their lusts, so that you may perish".
(Thaha [20]: 16). (Depag RI, 2009; 314)

Surah An-Naml verse 82
(AT 531833 ¥ Wl 1558 oDl 31 pgals uosll 5o &5 ag) Us53] agile J3all &85 Bls ©)

"When the word has fallen upon them, we will bring forth a dabbah from the earth that will speak to them that the people are not
sure of our verses" (An-Naml [27]: 82). (Depag RI, 2009; 385)

The main problem identified in this article is the extent to which the concept of the apocalypse depicted in Abdurrahman Shiddiq's
poetry is aligned with the teachings of the Qur'an. The importance of researching this topic lies in the need to understand how
theological and eschatological concepts in Islam are conveyed through the medium of literature. (Bafadhol, 2017) Moreover,
examining the alignment between the poetry and the Qur'an can provide new insights into alternative ways of conveying complex
religious messages to the wider public.

The urgency of this research is based on the importance of literary works as an effective medium of da'wah. Literary works have
the potential to reach a wider audience and influence them in a more profound way compared to traditional approaches. (Safliana
E, 2020) By analyzing Abdurrahman Shiddiq's work, this research hopes to add to the treasury of Islamic studies and make an
important contribution to the development of da'wah methods through literature. It is also expected to inspire further research
on the use of literature in conveying religious teachings and enrich our understanding of the interaction between sacred texts and
literary works.

The purpose of this paper is to explore and analyze the representation of the apocalypse in Abdurrahman Shiddiq's poetry, as well
as find relevance and alignment with Qur'anic verses. The research aims to uncover how eschatological elements are translated
into poetic form and how this affects the reader's understanding of the apocalypse.

2. Research Method

This study uses a qualitative method with a contextual thematic approach to explore the resonance of the apocalypse in
Abdurrahman Shiddiqg's series of poems and its relevance to the Qur'an. This method was chosen as it allows the researcher to
identify, analyze, and understand the main themes that emerge in the literary text and relate them to the broader religious context.
The primary data in this study consists of Abdurrahman Shiddiq's poetry that specifically discuss the theme of the apocalypse.
These poetries are analyzed to identify the eschatological elements conveyed by the author. Secondary data includes Qur'anic
interpretations and academic literature relevant to the research topic. Qur'anic interpretation is used to provide a deeper
understanding of the verses relating to the apocalypse and how they have been interpreted by scholars throughout Islamic history.
The analysis process was conducted in several stages. First, Abdurrahman Shiddiq's poetries were collected and read in depth to
identify the main themes relating to the apocalypse. Second, these themes were then compared with relevant Qur'anic verses. The
researcher examined how the descriptions of the apocalypse in the poetries aligned or differed from the descriptions in the Qur'an.
Next, the researcher examines scholarly interpretations of the theme of doomsday in the Qur'an. This involved studying classical
interpretation and contemporary to understand the various scholarly perspectives on the doomsday verses. The researcher also
considered the historical and cultural context in which the poetries and interpretations were written to provide a more
comprehensive insight. The contextual thematic approach allows the researcher to see not only how the apocalypse is depicted in
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poetry and the Qur'an but also how this theme is understood and applied in a broader context. By comparing and contrasting the
descriptions of the apocalypse in these two sources, this study seeks to provide new insights into alternative ways of conveying
eschatological messages in Islam and their relevance in the lives of Muslims today. The results of this analysis are expected to show
the alignment and difference between the representations of the apocalypse in Abdurrahman Shiddiq's poetry and the Qur'an, as
well as provide a deeper understanding of how eschatological themes can be conveyed through the medium of literature. As such,
this research contributes to the study of Islamic literature and Qur'anic exegesis, as well as enriching da'wah methods through a
literary approach.

3. Result and Discussion
Shaykh Abdurrahman Siddiq's News of the Apocalypse Poetry

“Berhenti kami cerita kubur Tanda kiamat pula di tutur

Qur’an dan Hadits riwayat masyhur Seisi dunia semuanya lebur”

“Tersebut di dalam Hadits Nabi Tanda kiamat dua terbagi

Pertama bathin, kiamat hati Kedua dzahir, nyata terjadi” (Ali Azhar Mahmud, 1980; 40).

"Hawa nafsu, tiada tertahan Banyaklah orang yang hilang iman

Sekaliannya dengan takdir tuhan Yaitu alamat akhir zaman”

"Hawa nafsu itu jangan di ikut Dicabuli setan membawa hanyut

Rahmat Allah itupun luput Kedalam neraka gemetar takut”

“Tegur menegur tiada lagiSiapa salah rusaklah pasti

Nasehat pengajar tiada yang sudi

Tanda mufakat sudah terhenti” (Ali Azhar Mahmud, 1980; 41).

“Adapun tanda kiamat dzahir Dunia binasa, umurnya akhir Fitnah bertambah, bid‘ah dan kafir
Mukmin memakan tasbih dan dzikir” "

Bertambah haru-hara, tidak dinamakan Ketika Dajjal di keluarkan

Yaitu tanda akhir zaman Ingatlah kamu sekalian ikhwan”

“Kepala seperti kepala sapi Matanya seperti mata babi

Lehernya laksana burung ketupi Badannya harimau berbuntut biri-biri"

“Cincin Sulaiman adalah serta Dengan tongkat Nabi Allah Musa

Melihat cincin Nabi Sulaiman Berbeda kafir dengan beriman”

“ltulah pekerjaan Dabbatul Ardhi Membedakan Islam Kafir yang keji” (Ali Azhar Mahmud, 1980; 42).

3.1 The Resonance of Abdurrahman Shiddiq's Poetry in the Qur'an
The doomsday poetry composed by Abdurrahman Shiddiq contains a lot of wisdom and valuable lessons that are relevant to the
lives of Muslims. Through this analysis, we will identify the faidah (benefits) and hikmah (wisdom) of each part of the poetry.

15t Stanza:

"Berhenti kami cerita kubur

Tanda kiamat pula di tutur

Qur‘an dan Hadits riwayat masyhur
Seisi dunia semuanya lebur” (Ibid)

This poetry reminds us that after life in the grave, signs of doomsday will appear, as mentioned in the Qur'an and Hadith. It teaches
the importance of preparing for the doomsday with faith and good deeds. This transitory world will be destroyed, emphasizing
the impermanence of earthly life and the importance of the afterlife. (Setiadi, 2020). This is in line with Allah's words in surah Al-
Mu'minun (23:99-100):
Oofas 033 &l £33 eallis es @UTE 5b Gl 8] TS 1357 bous Lalio Jail wla) pedzsl 1y I L3all ab st < 3] o>
Meaning:
"So that when death comes to one of them, he will say, "My Lord, bring me back to the world so that | may do good deeds

for what | have left behind."" Never. Verily, it is only a ord that he utters. And before them is a wall until the day they are
resurrected.” (Surah. Al-Mu'minun (23:99-100)

It is also in line with Allah's words in Surah At-Takathur (102:1-2,):
8all w355 ens BT 3]l
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Meaning:

"Splendor has distracted you until you enter the grave." (QS. At-Takathur (102:1-2,):

These verses show that the Qur'an recognizes the existence of life after death, the torment of the grave, and the regret of those
who were negligent in the life of this world. It reminds us to always be pious and do good deeds in preparation for the afterlife.

2nd Stanza:

“Tersebut di dalam Hadits Nabi

Tanda kiamat dua terbagi

Pertama bathin, kiamat hati

Kedua dzahir, nyata terjadi” (Ali Azhar Mahmud, 1980; 41).

This poetry describes two types of doomsday: the inner doomsday and the real doomsday. The inner doomsday refers to the
spiritual and moral breakdown of humanity, while the real doomsday refers to the obvious physical signs. This is a reminder to
guard our hearts and faith and pay attention to the visible signs of the end times. (Sudi, 2017) In the Qur'an, the concept of
doomsday can be divided into two: the inner doomsday, which refers to the spiritual and moral destruction of human beings, and
the outer doomsday, which refers to the clearly visible physical signs of the end of days. Some Qur'anic verses related to these two
concepts include Surah Al-Hadid (57:16):

34853 paisls Cunuds Ul agile JUBS U5 o U Iglsl 0ATE Ioded V3 33l e U3 g ol 53) sl gitsd ol sdal guill ol i
Js0uwld pglo

Meaning:

"Has not the time come for those who believe, to submit their hearts to the remembrance of Allah and to the truth that
has been revealed (to them), and let them not be like those before whom the Book was revealed, then a long time passed
over them and their hearts became hardened. And most of them are the wrongdoers.” (QS.Al-Hadid (57:16)

And Surah Al-Hajj (22:1-2)
58 Gullll 35 las Jas o3 I8 pads el e dasgs B Ib3T 35 a5 0 abe 2im @l @55 3] 235 o8 Gulll G b
3 adll Dlie 335 G5B eb log

Meaning:

"O mankind, fear your Lord; surely the shaking of the Day of Resurrection is a very great event. (Remember) on the day (when)
you see the shaking, all the women who nurse their children will flee from their sucklings, and the wombs of all the pregnant
women will fall, and you will see people drunk, but they are not drunk, but the punishment of Allah is very severe." (QS: Al-
Hajj (22:1-2).

3rd Stanza:

“"Hawa nafsu, tiada tertahan

Banyaklah orang yang hilang iman

Sekaliannya dengan takdir tuhan

Yaitu alamat akhir zaman”

“Hawa nafsu itu jangan di ikut

Dicabuli setan membawa hanyut

Rahmat Allah itupun luput

Kedalam neraka gemetar takut” (Ali Azhar Mahmud, 1980; 42).

This poetry highlights the danger of unbridled lust, which can lead to loss of faith. This is one of the signs of the end times. The
lesson to be learned is the importance of controlling one’s lusts and keeping one’s faith strong, especially in an age of temptation
and fitnah. This poetry warns about the dangers of following lusts that are influenced by Satan. The result is the avoidance of
Allah's mercy and the fear of the punishment of hell. It teaches the importance of staying away from the temptations of the devil
and guarding oneself from sinful deeds in order to attain Allah’s mercy. This is mentioned in the Qur'an in Surah Thaaha, Verse 16.

5335 bl5d gfls s el U i laie Alikiog W5
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Meaning:

“So do not be turned away from it by those who do not believe in it and by those who follow their lusts, so that you may
perish.” (QS Thaaha Verse 16) (Depag RI, 2009; 314)

Ibn Kathir said that the target of this khithab is every individual of the mukallaf. That is, do not follow the path of those who deny
the Day of Resurrection and prefer the pleasures of this world, disobey their masters, and follow their lusts. Whoever follows them
in doing so has indeed failed and is a loser, “which causes you to perish.” That is, destroyed and perished. (Ibnu Katsir, 2004; 374).

Buya Hamka explained that "do not be turned away, enticed, distracted from the first goal, which is to educate and strengthen
one's own faith with belief in the One God, who has no alliance with others, and devote oneself to that God and worship in order
to always be able to remember him. Let not thee, O Moses, be turned away from the purpose of thy treatise; "By those who believe
not in him." That is, those who do not believe in God. "And hearkened unto his own lusts, that he might perish." (Hamka, 2015;
4405).

Quraish Shihab says that this verse means: do not deny it or be careless about its arrival. The wording suggests that those who are
reasonable do not reject the inevitability of the Day of Resurrection, but only because they are influenced by others who do not
believe in it, while the disbelief of others is because they follow their lusts. (M. Quraish Shihab, 2002; 288). The reasonable person
will also not be weak regarding its arrival and prepare himself to face it.

This verse actually explains that a person who believes in the verses of Allah should not follow the steps of those who deny the
verses of Allah. That is, believers should not deny the coming of the doomsdays by following their lusts. Because the lusts that we
follow will lead us to forget about the doomsday or neglect the arrival of the apocalypse. Like people who do not believe in the
verses of Allah, they deny the coming of the Day of Resurrection, thus making Allah angry with them.

4t Stanza

“Tegur menegur tiada lagi

Siapa salah rusaklah pasti

Nasehat pengajar tiada yang sudi

Tanda mufakat sudah terhenti” (Ali Azhar Mahmud, 1980; 42).

This poetry describes the loss of the culture of admonishing and advising each other. When people no longer remind each other,
moral destruction becomes inevitable. The wisdom is the importance of maintaining a culture of advice and admonishing each
other in goodness to maintain the integrity and morals of society. (Yusuf M, 2024). The loss of the culture of admonishing and
advising each other is one of the signs of the apocalypse mentioned in various traditions and can also be found reminders in
several verses of the Qur'an that point to the importance of amar ma'ruf nahi munkar (commanding the good and preventing the
bad). Although not explicitly mentioning signs of doomsday, these verses illustrate the importance of maintaining a culture of
mutual admonition and advice in society, such as in Surah Al-Maidah (5:78-79):

o Gul] ‘selad Kb o2 o3l V15360 593 1363 Isial lay L3 ‘a1e Gl e 39315 glod Gle dlsa] i oo 19358 ull o)
- -9_ | ?B
usl‘mé. o

Meaning:

"The disbelievers of the Children of Israel have been cursed with the tongues of Dawud and Jesus the son of Mary. This
is because they were disobedient and always transgressed. They did not forbid each other the evil that they did. Indeed,
it is very bad what they always do.” (QS. Al-Maidah (5: 78-79)

The loss of this culture is a sign of moral and spiritual decline, which can be interpreted as a form of inner doomsday. The
importance of reminding each other of the good and preventing the bad is the foundation for maintaining the integrity of society
and preventing moral collapse. In the context of the signs of the apocalypse, when this culture is lost, society will be further away
from the values of truth and goodness, ultimately leading to great spiritual and moral decline. Thus, Muslims are reminded to
always be active in amar ma'ruf nahi munkar, guard their hearts and faith, and pay attention to the clear signs of the end times.
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5t Stanza:

“Adapun tanda kiamat dzahir

Dunia binasa, umurnya akhir

Fitnah bertambah, bid'ah dan kafir

Mukmin memakan tasbih dan dzikir” (Ali Azhar Mahmud, 1980; 42).

This poetry indicates the physical signs of the apocalypse, such as the increase in fitnah, innovation, and disbelief, and the
importance of dhikr and glorification for believers. It reminds us to stick to the pure teachings of Islam and increase dhikr in the
face of the end times. (Hilmiah H, 2021). Allah says in Surah Al-Ma'idah (5:49-50) :

vy agined ol Al 31 T 2126 18165 oo el &l I3l b yass oe Uslids U| pbjisls pbelshl 2485 s &I U3l lay ity 351 gls
oiiel e5d) 35 alll e sl a5 Hski dilalal 2356105 0hwa] Lulll 55 S 35 agisid

Meaning:

“And judge between them according to what Allah has sent down, and follow not their lusts. And beware of them, lest
they turn you away from some of what Allah has sent down to you. And beware of them, lest they turn you away from
that which Allah has sent down to you, then know that Allah wills to afflict them for some of their sins. And indeed, most
people are wrongdoers. What is the law of jahiliyyah that they desire, and whose law is better than that of Allah for those
who believe?" (QS. Al-Ma'idah (5:49-50)

The verse above shows the importance of avoiding fitnah, heresy, and disbelief and emphasizes how important dhikr and
glorification are for believers. By understanding and practicing these messages, Muslims are reminded to maintain their faith and
morals and prepare themselves for the signs of the end times. Dhikr and glorification are ways to draw closer to Allah and keep
the heart calm in the midst of the fitnah and chaos that may occur before the end of the world.

6" Stanza:

“Bertambah haru-hara, tidak dinamakan

Ketika Dajjal dikeluarkan

Yaitu tanda akhir zaman

Ingatlah kamu sekalian ikhwan”

“Kepala seperti kepala sapi

Matanya seperti mata babi

Lehernya laksana burung ketupi

Badannya harimau berbuntut biri-biri” (Ali Azhar Mahmud, 1980; 42).

This poetry reminds us of the coming of the Dajjal as one of the great signs of the apocalypse. The turmoil that accompanies it is
a great test for mankind. The wisdom is the need for preparedness and vigilance to face the fitnah of Dajjal, as well as the
importance of strengthening faith and brotherhood among Muslims. This poetry describes the figure of Dajjal with a horrific
metaphor, emphasizing how dangerous the fitnah of Dajjal is. The wisdom is to strengthen our vigilance and not be deceived by
the fitnah and deceit that accompanies it. Although the Qur'an does not mention the Dajjal explicitly, the concept of the coming
of the Dajjal and the events related to the apocalypse are described in many traditions of the Prophet Muhammad. (Nur, & Wahya,
2018). However, the Qur'an warns about the great trials and tribulations that will come before the end of the world, which generally
includes the concept of Dajjal as the great trial that humanity will face, as in surah Al-Kahf (18:21). This verse is often associated
with the story of Ashabul Kahf, which according to some scholars, has a connection to the trials of the end times, including the
trial of Dajjal:

50l JB “agy p12l 2355 Tl egile lo%il 11185 absal agiin oo2slils 3] ‘lgss 5 V &2liull 35 55 all 32 5 Isaliy) agile Uil al’3s
|J.>.u.bo p.g.d.c u_).qu ‘m}ol U\J.c |_9,Ll.c

Meaning:

"And likewise, We bring them together, that they may know that the promise of Allah is true and that the coming of the
Hour has no doubt in it. When the people disputed about their affairs, the people said: "Erect a building over their (cave);
their Lord knows better." Those who were in charge of their affairs said: "We will certainly erect a house of worship over
it."(Al-Kahf (18:21)
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One of the famous traditions that describes the Dajjal is Hadith, narrated by Muslim: "No prophet was sent except that he warned
his people about the Dajjal. Indeed, | will tell you about him something that no prophet has ever told his people. Verily, he (Dajjal)
is blind in one eye, and verily, Allah is not blind in one eye." (Narated by Muslim) (Muslim, Juz 2; 1998). Although the Qur'an does
not mention the Dajjal specifically, several verses provide the context of the great warnings and trials of the last days that can be
related to the concept of the Dajjal. For a more complete understanding of the Dajjal and the signs of the apocalypse, the traditions
of the Prophet Muhammad are the primary source. Muslims are reminded to remain vigilant, maintain faith, and always ask Allah
for protection from all end-time trials, including the trial of the Dajjal.

7t Stanza:

“Cincin Sulaiman adalah serta

Dengan tongkat Nabi Allah Musa

Melihat cincin Nabi Sulaiman

Berbeda kafir dengan beriman”

“Itulah pekerjaan Dabbatul Ardhi

Membedakan Islam Kafir yang keji” Ali Azhar Mahmud, 1980; 42).

This poetry mentions Sulaiman'’s ring and Moses' staff as symbols of power and miracles that can distinguish between believers
and disbelievers. This reminds us of the importance of miracles and signs of Allah’s power as proof of faith. The poem concludes
by mentioning Dabbatul Ardhi, a creature that will appear at the end of time to distinguish between the believers and the
disbelievers. The wisdom is to remind us that at the end of time, there will be clear signs to distinguish between truth and error
and the importance of remaining firm in faith. This is found in Surah An-Naml Verse 82

(AT 531853 ¥ il 1338 Gulll 31 mgalss posVl 5 &5 ) Us331 mgile J38)l 285 1315 ©)

Meaning:

“"When the word has fallen upon them, we will bring forth a dabbah from the earth that will speak to them that the people are
not sure of our verses.” (Depag RI, 2009; 385)

Ibn Kathir explains in this verse that Dabbah, an animal, will appear at the end of time when people are corrupted, and they
abandon the commandments of Allah and change the right religion. Allah will bring out for them a creeping animal from the earth,
which, according to one opinion, is from Makkah, while another opinion states that it is not from Makkah, as will be detailed in the
explanation, and the animal will speak about it to the people. Ibn 'Abbas, alHasan, and Qatadah narrated from 'Ali r.a. that the
animal spoke to them truthfully. (Ibnu Katsir, 2004; 240).

Buya Hamka explains that when the time comes, there will be a broken word from Allah, as a word that applies when humans have
forgotten and neglected their religion, that there will arise from the earth a kind of animal. In this verse, Dabbatan is mentioned,
which we take to mean animals. But the original meaning of the word Dabbatan is to slither or crawl or inching. The Prophet (SAW)
said which means; "The signs of the Day of Resurrection that will first come out are the rising of the sun from the west, and the
coming out of the beast over people in the middle of the day. And whichever one is later than the other, but the distance between
them is close.” (Hamka, 2015; 5257).

Qurais Shihab also explains this verse, namely, when the time of the coming of the Day of Resurrection is very close, we bring out
as a sign of its arrival for them Dabbah, namely a creeping animal or human from the earth who will speak to them, among others,
saying that indeed humans in this case who disobey the verses of Allah, namely the signs of oneness and power that are read and
spread in nature, are always unconvinced. (M. Quraish Shihab, 2002; 277)

The word Dabbah linguistically means all animals that have life, intelligent or unintelligent, male/male or female/female. It is
derived from the word Dabbah, which means to walk slowly. However, the word Dabbah is usually used to indicate four-legged
animals. (M. Quraish Shihab, 2002; 278)

But here, it is sufficient to understand that when the period of repentance is over, and Allah's decree is about to come into effect,
repentance will no longer be accepted. After that, Allah's decree is determined according to each situation. It is then that Allah
brings forth the Dabbah, which people do not understand, but at that time, people will understand and know that it is an
extraordinary event that indicates the imminence of the Hour, whereas before this, they did not believe in the verses of Allah, nor
did they believe in the Day of Judgment.
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Ultimately, every Muslim must believe that there is something called Dabbah that Allah will bring forth on the Day of Judgment. It
will speak in a way that we do not know how and in what language. If it is an animal, then it may be in a language like the language
of birds and ants that the Prophet Solomon understood, or it may be in a language that has been recognized by humans so far,
especially when what is meant by Dabbah is human. All of that we cannot be sure. We also do not know and do not even need to
follow the scholars who discuss when and where Dabbah will come out, as well as its form and characteristics. (M. Quraish Shihab,
2002; 280) Overall, Abdurrahman Shiddig's doomsday poetry contains benefit and wisdom that reminds us of the signs of the
apocalypse, the importance of maintaining faith, avoiding lust, and increasing dhikr and good deeds. This poetry serves as a
warning so that Muslims are always vigilant and ready to face the end times by adhering to religious teachings.

Based on the chanting of Sheikh Abdurrahman Shiddiq's poetry above, there are two signs of the apocalypse: the first is marked
by the Inner (heart), which is invisible, the second is marked by the physical. Sheikh Abdurrahman Shiddiq exemplifies the sign of
the apocalypse of the heart (inner) with the behavior of the human heart in the last days, namely humans flocking to follow their
lusts, namely the lusts of the devil, lusts that are complacent about the splendor of the world so that they forget about the hereafter
or the day of retribution. People in the last days no longer care about kindness, do not care about each other, they ignore good
advice as well as good advisors. The second real, in the last days, there will be a second sign such as the exit of Dajjal, Dabbah, and
others.

In the poetry, Sheikh Abdurrahman Shiddiq gives a message: do not follow lust so that it makes our faith thin. Because one of the
signs of the end times is the depletion of human faith so that they forget the creator. And easily complacent about the slander of
Dajjal.

4. Conclusion

Abdurrahman Shiddig's doomsday poetry contains many important lessons for Muslims related to the life of the world and the
hereafter. The verses emphasize the need to prepare for doomsday through faith and good deeds and warn about the signs of
the end of the world, both spiritual and physical. Through quotations from the Qur'an and hadith, the poem reminds us of the
importance of paying attention to the signs of doomsday, such as fitnah, heresy, and disbelief, as well as guarding the heart from
lust and Satan. This shows how crucial it is to maintain faith and good deeds as provisions for life after death. The poetry also
highlights the importance of the culture of admonishing and advising each other in maintaining the morals of society. When this
culture is lost, moral decay becomes inevitable, which is also a sign of the apocalypse. The poetry concludes with a warning about
the coming of Dajjal and Dabbatul Ardhi as a great test for mankind at the doomsday. The overall message of this poetry is for
Muslims to always be vigilant, maintain faith, and always seek Allah's protection from all the trials of the end times, as well as
increasing dhikr and tasbih to face the doomsday.
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