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| ABSTRACT

Verses of impossibility are those that refer to events that can never or rarely happen, tasks that are difficult or impossible to
perform, people or things that are of no use, things that are impossible to find or futile efforts. Impossibilities can be classified
into logical, physical, causal, nomological, temporary, permanent, partial, total, objective or subjective impossibility. This study
sought to analyze verses of impossibility in the Holy Quran, their grammatical structure, rhetorical features, types of questions
and conditional, emphatic, and/or negative particles used. Results of the analysis showed two kinds of impossibility (i) those in
which Allah challenges the disbelievers and those in which the disbelievers ask the Prophets for what they consider impossible
demands. In addition, verses of impossibility in the current study use a combination of grammatical structures and rhetorical
devices that mainly contain conditional sentences beginning with conditional particles ;j /?an/ (if), iz, o) /Hattay/ (until), Vgl
/laula/ (if), negative, imperative, interrogative, and emphatic structures, few modals and rhetorical questions, some metaphors,
hyperbole, antitheses and counterfactuals to describe challenges, futile efforts, stubbornness of the disbelievers and their
incongruous behavior. They also focus on logical, temporary and permanent impossibilities. Other rhetorical features of the Holy
Quran, such as antiphrasis, asyndeton, cadence, chiasmus, epizeuxis, equivoque, isocolon, palindrome, polyptoton, and
synecdoche are still open for further investigation by future researchers.
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1. Introduction

The Holy Quran is the miraculous book of Islam. It was revealed by God Almighty to Prophet Muhammad (peace be upon him).
The Arabic language of the Holy Quran is characterized by its unparalleled linguistic excellence, eloquence, thematic unity and
vivid imagery. Its Arabic words and phrases are carefully chosen, creating a profound impact on readers’. The Quran utilizes
rhythmic prose in Arabic known (Sajj’ g=w). Its style features balanced sentence structures, repetition, and the use of rhetorical
devices such as metaphor, metonyms, similes, synecdoche, euphemisms, puns, foregrounding, deferment, overstatements,
antithesis, metathesis, assonance, repetition, and others. Its vivid metaphors and powerful imagery to convey its messages. It
introduces lexical, semantic, and pragmatic elements unique to the Arabic language. By describing spiritual concepts, human

T www.whyislam.org/the-miracles-of-the-qurans-literature-unveiling-divine-eloquence/
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experiences, and natural phenomena, it invites readers to reflect deeply upon the purpose of their existence. The divine eloquence
of the Holy Quran continues to inspire, offering guidance and solace to those who seek the truth. Its poetic beauty is remarkable
and serves as a testament to the greatness of Allah, the Creator.

The unique linguistic characteristics of the Quranic discourse have been the focus of a plethora of research studies in the literature
such as the miraculous nature of the Qura'n and its ability to defy imitability and hence translatability (El Mallah, 2022); appraisal
of the use of metaphors in the Holy Qur'an (Msoke, & Msuya, 2023); a pragmatic study of irony in some selected Quranic verses
(Al-Nasrawi & Dawood, 2022); the discourse of Qur'anic metaphors and comprehension of the Holy Qur'an (Atabik, 2021); the
rhetoric of ironic discourse of the Qur'an (Abuisaac, Sapar & Wolf, 2020); pragmatic meaning of questions in verses about stories
in the Holy Qur'an (Santosa, Nurkamto, Baidan & Sumarlam, 2017); the figurative language of metaphors in the Holy Quran
(Mutammam, 2016); emotiveness and translational equivalence of irony and their interface with other figures of speech in the
Quranic discourse (Abuisaac, Zaidan, Alshater & Bin Sapar, 2021); interpretation and translation of figures of speech in the Holy
Qur'an (Rshaid, & Abuisaac, 2021); analysis of figurative language translation in the Quran (Alasbli, 2020); analysis of four English
translations of Kinayah as a figure of speech in the Qur'an (Naseef, 2018); explicitation in the translation of Qur’anic binomials (Al-
Otaibi, 2023); examples of Arabic binomials in the Holy Quran (Al-Jarf, 2016); aesthetics of artistic expression in the Qur'an (Aram,
2016); rhetorical functions of topos in Qur'anic discourse (Saloomi, 2022); discourse analysis and the rhetorical function of deixis
in the Holy Qur'an (Al Ali & El Sharif, 2016); a rhetorical study of selected verses in the Glorious Quran (Mayuuf, 2017); a pragmatic
perspective of figurative language used in Surat Al-Baqgarah (Cahyaningsih, Maryadi, & Ariatmi, 2014); itineraries in the translation
history of the Quran (Al-Jarf, 2014) and others.

In addition, Tabassum (2021) analyzed the grammatical shift (iltifEt) between the first and third person and the communicated
subject matter with a focus on surah Al Bagarah as an example. Akzam & Yaacob (2024) analyzed grammatical issues related to
the creation of humans as described in the Holy Qur'an based on the interpretations of verses about human creation in four major
exegesis books (Al-Kashaf by Zamakhshari, Al-Bahr Al-Muhit by Abu Hayyan Al-Andalusi, Tafsir Al-Qur'an Al-'Azhim by Ibn Kathir,
Ruhul Ma'ani by Al-Alusi) and compared them with modern scientific findings.

Other studies such as Al-Abdali (2014) and Al-Amin (2018) collected and analyzed verses of challenge in the Holy Quran. Few more
studies focused on the rhetorical meaning of conditional verses with reference to the conjunctions that are commonly used in
English especially “if* showing the differences and similarities between the two languages (Wadi, Dawood & Mahmood (2014); the
conditional particle /?in/ in Surah Al-Bagara as a model (Hussain, 2012); and conditionals in Surah Al-Bagarah as an example
(Khalifa, 2012). Both Mohammad (2015) and Nour and Abdul-Qader (2022) described conditional particles and gave examples of
verses from the Holy Quran that contain conditional statements and particle and Abid (2015) described the use of lewla (if not) in
the Holy Quran-with no special focus on verses of impossibility.

Regarding studies that focus on verses of impossibility in the Holy Quran, a single study by Aksoy (2020) examined conditional
statements as a Quranic style used in expressing possibility, as a way of expressing impossibility through examples from the verses
of the Quran. However, most of the verses cited in the article express possibility and only six verses that express impossibility were
cited .

In another study, Bakhit 2022) described emphatic particles in Arabic, in general, and in the Holy Quran, in particular such as |
Enna, i Anna, claiVl o) Lam for starting, ¢l seen, oguw Sawfa, 1Ssill (g5 Noon for emphasis, awall V) Lam that fall into the
answer to the oath, and 15 gad in some Qur'anic verses?. She defined emphatic particles linguistically and idiomatically, categorized
particles, their specialization and positions, defined emphasis linguistically and idiomatically, the benefit of emphasis, emphatic
indicators in nominal and verbal sentences, gave 16 examples of verses from the Holy Quran in which particles of emphasis are
mentioned, in general, without any special focus on verses of impossibility.

As for figures of speech and tropes, Mayuuf (2017) gave examples of selected Quranic verses that use simile, metonyms,
synecdoche, euphemisms, metaphors, irony, pun, rhetorical questions, disjoining, conjoining, foregrounding and deferment,
overstatement, understatement, paraphrases, antithesis, metathesis, assonance, and repetition, without any special focus on verses
of impossibility. The examples given are general and do not include any verses of impossibility.

It is clear from the above literature review that prior studies that investigated a specific grammatical structure, such as conditional
sentences and rhetorical devices used in the Holy Quran or those exploring impossibility in the Holy Quran are very few. However,
Aksoy (2020) gave 6 verses of impossibility containing conditional sentences. The author did not find any comprehensive studies
that examine all grammatical and emphatic structures and rhetorical devices used in verses of impossibility per se in the Holy

2 The emphatic particles are transcribed the way Bakhit transcribed them.
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Quran. Therefore, this study aims to fill a gap by seeking to explore all the grammatical structures and rhetorical devices used in
all the verses of impossibility in the Holy Quran. It aims to find out which grammatical structures are more common (conditional
sentences, negative, emphatic and imperatives structures, and/or questions; which conditional, negation and emphatic particles,
and which figures of speech are more common in verses of impossibility, in particular. It also aims to identify the types of
impossibilities used and whether they are logical, physical, causal, temporary, permanent and so on.

This study will analyze syntactic, semantic, pragmatic, lexical and rhetorical aspects of verses of impossibility in the Qur'an. The
descriptive analysis herein is based on the operational definitions of impossibility, conditional sentences and particles,
interrogative, negation, and emphatic structures and particles, and types of figures of speech (metaphor, paradoxes, antithesis,
hyperbole, counterfactuals, oxymoron) an so on.

This study is significant as it fills a gap in the literature by investigating different aspects of Quranic discourse with a special focus
on verses of impossibility. Understanding the structural, lexical, semantic, and rhetorical aspects of verses of impossibility plays an
important role in communicating the message effectively and providing a deeper understanding of the selected verses. It will help
language and translation students understand conditional, negative, emphatic, and rhetorical aspects used to express impossibility
as a Quranic style. Understanding the different styles of expressing Quranic impossibilities will help student-translators convey the
meaning of verses in other languages accurately.

2. Definition of Terms

2.1 Definition of Impossibility

Expressions of impossibility refer to events that can never or rarely happen (when hell freezes over, once in a blue moon); tasks that
are difficult or impossible to perform (a snowball's chance in hell; like finding a needle in a haystack); people or things that are of
no use (as much use as a one-legged man at an arse-kicking contest); and things that are impossible to find (as rare as hen's teeth)?,
and statements that cannot be true under any circumstances. In addition, expressions of impossibility convey the following
meanings: futile efforts (3loyl o &aiy blowing in ashes; >,L 33> o W oy beat cold iron); challenge ( low gilw o z gy oJ if he
goes to the seventh sky; yulny ol if he flies); stubbornness: (U)o glg 83ic it is a goat even if it flies); incongruity (y=> ;wSi lo &gl
an eqg does not break a stone); things that are impossible to fix or cannot be done bzl pw w6 Jozdl (&ly i> when the ship rope
goes through the needle’s eye) (Al-Jarf, 2024).

Prior research has identified different types of impossibility. For instance, Levy (1971) classified types of impossibility into logical,
physical and, causal or nomological. Logical impossibility implies contradiction or something against the laws of logic as in a round
square; physical impossibility arises when an alleged illegal act cannot be physically achieved due to real-world constraints as in
pick an empty pocket; whereas causal or nomologically impossibility is empirically impossible as in dissolve gold in water. In addition,
Aksoy (2014) classified expressions of impossibility as perceived by civil lawyers into temporary—permanent impossibility (when
performance is temporarily impossible vs when performance remains permanently impossible), partial-total impossibility (when
only part of the obligation becomes impossible to perform vs when the entire obligation cannot be performed at all), and
objective—subjective impossibility (when performance of an obligation is impossible for everyone vs when performance is
impossible for the debtor, but someone else can still perform it).

2.2 Conditional Statements in Arabic

A conditional sentence* (a3l dx2J1) in Arabic consists of three parts: (i) the condition or possible situation (b3xl) that must
be fulfilled before a specified time or event occurs. The condition is the subordinate clause or the if-clause; (i) the main/final clause
(apodosis or consequent b nill &lg>) shows the complement or the consequent to the condition. It is also called ,2l32JI which
literally means reward; (i) a conditional particle or word (Zij_oj(u &J3) that connects the main clause and the subordinated clause.
The relationship between the two parts of the conditional sentence may show a real condition or a hypothetical situation (scenario)
that is possible or impossible. The idea of a condition (5w) includes the requirement of an action/event (&35) leading to whatever
result.

In Arabic, many particles are used in conditional statements as | /?inna/ if; $» /man/ who tsl /??ayy/ what ; 31 /?anna/ whence;
loisi /2aynamaa/ wherever; glﬂ /?ayyana/ in what time; even if. laii> /HayBumaa/ wherever; La&iS /kayfamaa/ in whatever way; §J
/laulaa/ if; V&) /laulaa/ if; Lo /maa/ that which; lago /mahmaa/ whatever, i /mataa/ when; I_'sl/lpfs[ /?idaa/?idmaa/ whenever lal
/lammaa/ when. The construction &I §J is usually used instead of §J alone if a nominal sentence is involved, because &l itself has
some verbal force. This often happens when dealing with “inverted verbal sentences” in which there is a construction consisting of
a subject + a verb. Another fine option would be to use ;S after §J (Al-Jurf, 1996; Al-Jarf, 1995; Al-Jarf, 1995; Al-Jarf, 1990).

3 https://en.wikipedia.org/wiki/List_of_idioms_of_improbability
4 https://arabic-for-nerds.com/grammar/conditional-sentence-in-arabic/
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2.3 Negation in Arabic®

A negative sentence says that something is false or that it has not happened. Unlike English, Standard Arabic (SA) has a variety of
negation particles that are used to negate verbs in the past, present, or future. The most commonly used negation particles are:
Vo), ¥, b /laa, lam, lan, maa/. Verbal sentences are simply negated by just adding a negative particle before the verb. When ]
(lam) is used before a present verb, it makes it a past action (L]l lgo JSLI oJ Maha did not eat dinner). Here the meaning changes
from present to past, even though the verb form is present. The verb gained the past meaning after adding the negative particle

aJ (lam).

When $J /lan/ is added before a present verb, it negates an action in the future as in (cliws]l 8w J'SL“ ] Sara will not eat dinner).
This means that although the verb has a present form, it gains a future meaning as result of adding the negation particle &J /lan/.

When the negative particle Vl /la;/ is added before a present verb, it will negate an action in the present tense, or a habitual action.
sl Syl N /G “asrabu al-haliyb/ | don't drink the milk).

To negate an imperative verb, which is used to give instructions and commands, we use the particle VI ({d). Here, the verb form
changes from the imperative form to the present form and is conjugated according to the gender and number of the people to
whom it is directed (o5l @20zl WJ| <& 35V Don't go to the university today).

L /ma:/ is used before a past tense verb to negate a past action. Both the verb form and the meaning are in the past as in ( Lo
ooVl dwyaell Wl Cua 1 did not go to school yesterday).

To negate nominal sentences (dieiul [ismiyyah]) that start with a noun/subject, ,u (laysa) is insert at the beginning of the sentence
before the subject as in: W, ¢b 2 gl il (the boy is not tall).

D

Further particles that make sentences negative are: ;,lSs \l /la maka:n/ nowhere/not anywhere, 151\ (la ?aHad) no one/nobody; \
e (la: shay?) nothing/not anything, Vg ..\l /la: ... wala/ neither...nor. Other commonly used particles are Bé /qaTT/ (ever, at all)
as in B3 &5 J=8l »J /lam ?affal alika qaTT/ | have never done that; 13l /?abadOan/ as in Tl 85631 &J /lan ?azu:rahu ?abadan/ |
will never visit him. 53 (qatt) and :ngi /?abadan/ can only be used for negation (Al-Jarf, 1996; Al-Jurf, 1995; Al-Jarf, 1995; Al-Jarf,
1990).

2.4 Emphasis in Arabic

Emphasis® refers to the intentional use of linguistic and stylistic techniques to highlight specific words, phrases, or ideas within a
sentence or discourse. In Arabic, emphasis can be lexical through the following: (i) Emphasis by repetition: i.e., the repetition of the
same word within a sentence (83 B3 o311 <83 13] “When the earth has been leveled - pounded and crushed”; oo clollg cly) clog
laus "And your Lord has come and the angels, rank upon rank." (i) Emphasis by fronting Ll asa&ill which involves transposing
a constituent from the middle or end of a string of discourse to the initial position (y=als j=)llg “and uncleanliness avoid”; G| .
=i 3Gl disi "It is You we worship and You we ask for help”; ;,s1Sgiall JSgiuls al wldeg “and on Allah let all men of faith put
their trust”. (iii) Copulative Pronoun of separation' Jooal jeuo used for an emphatic purpose in Arabic. Wright (1981) defines a
'pronoun of separation’' as a type of Arabic pronoun appended to the subject to give it a special prominence and to contrast it with
another topic as in sl ab agsd LJ.v.>3 ‘and We made his descendants those remaining [on the earth]”. (iv) Copulative Pronoun
of Significance L,Lu.dl yhaud as in sl all 3 Js “Say, "He is Allah, [who is] One.” (v) By using certain emphatic words such as: Js,
dole, 2103 all, as in: (g2asl MJS &s\all 330us “o the angels prostrated - all of them entirely”; Reflexive Pronouns juai /nafs/ & ;e
/Sayn/ same\lS /kilaa/, WS /kilta/ both (LadlsS g laavasi ySUl Waic aly Lol “Whether one or both of them reach old age [while]
with you, say not to them [so much as], uff, and do not repel them but speak to them a noble word”; and as in Ogell daild juai JS
"Every soul will taste death.”

In addition, Arabic has several emphatic particles’ that have a variety of functions and meanings as in: &| /?inna/ & “T /?anna/
verily; <I335V1 »V introductory /Iaam/ oaudll ‘oxl /laxm? of oath; ru.um]l J.;SyJI o light /nuin/; 8Ll 1Sodl ;oi heavy /nuin/ as 3"
"aziw §3laiwg KU agishd o ugJSb 3] BIB ol Jlgsl leSb el “Indeed, those who devour the property of orphans unjustly

> https://www.arabicpod101.com/blog/2021/08/10/arabic-
negation/#:~:text=In%200rder%20to%20perform%20Arabic,1%C4%81%2C%20lam%2C%20lan).
& www.thoughtco.com/emphasis-speech-and-composition-1690646
7 a8 gill Bilgol
8 https://www.sacredlearning.org/classroom/arabic/lesson_08.pdf
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are only consuming into their bellies fire. And they will be burned in a Blaze” (Mohammed & Al-Marsumi, 2022; Bakhit, 2022;
Mohammad & Al-Marsumi, 2022; Qudissya, 2019; Sabri, 2019; Wright; 1981; Al-Jarf, 1998).

2.5 Rhetorical Devices Conveying Impossibility
In pragmatics, the concept of impossibility can be conveyed through some figures of speech such as:
e Metaphors as in the following verses:

o dighyj &)l dyzib o 1894 5 oSS lils alsyl dolz) o gluaall zluae (gis 8uLS 0)8i Jio o)Vl Slgaudl jgi all
:UwJSJCLU|3 owlil) JUo I ¢U|u_po.|3 cliy oo 0ygi all Sl )9 wle g )l dwad o) glg enay lgiuj S0 duye Vg &6 s
osle "Allah is the Light of the heavens and the earth. The example of His light is like a niche within which is a lamp, the
lamp is within glass, the glass as if it were a pearly [white] star lit from [the oil of] a blessed olive tree, neither of the east
nor of the west, whose oil would almost glow even if untouched by fire. Light upon light. Allah guides to His light whom
He wills. And Allah presents examples for the people and Allah is Knowing of all things”.

0 grxw o8 b @l U $od 3l 55T @8h35 caiul Ge 35 WIBG Ul i o3 "and he who associates with Allah - it is
as though he had fallen from the sky and was snatched by the birds or the wind carried him down into a remote place”.

o Similes as claiul o gEse5 ol llol @b 838 &b &l We Al Lo @l 7 wJl “Have you not considered how Allah
presents an example, [making] a good word like a good tree, whose root is firmly fixed and its branches [high] in the sky.”

o Metonyms as lags Gshy of @ile 205 W jaitl of cuiall &5 b all ,ilew o 333alls ESall &) “Indeed, as-Safa and al-Marwah
are among the symbols of Allah. So whoever makes Hajj to the House or performs ‘umrah - there is no blame upon him for
walking between them."

e Paradoxes that contain contradictory elements that seem to defy logic or common sense. They also refer to a person,
situation, action or a statement that has seemingly contradictory qualities or that oppose common sense and yet is perhaps
true. It can be an argument that apparently derives self-contradictory conclusions by valid deduction from acceptable
premises. It can be a tenet contrary to received opinion.

o u;.m S 8 UI ._,Aub V3 udoJ V5 “Not a thtng, fresh or dry, but it is in a Manifest Book.”
o ‘oLJ| dw b UoJxll_g \.JS,Q.\.UJI 6.1; Ls;JI a7 355 Ol “He created the heavens and the earth in six days.”

0 138 el I8 ol ali ol & 381 5 3l _,:a:dl | ae bl 521 Tog “The affair of the Hour is but as a twinkling of the
eye.”

e Antithesis is a rhetorical or literary device that refers to a contrasting or opposing relationship between two ideas, concepts,
or elements. It represents the juxtaposition of opposing qualities or concepts for rhetorical effect.
o Veb Juxdl gl g uoy VIl 25 o) il “And do not walk upon the earth exultantly. Indeed, you will never tear the earth
[apart], and you will never reach the mountains in height.”

o 3855 el o5 rosils <G od 2335 e 1531 US And say, "The truth is from your Lord, so whoever wills - let him believe;
and whoever wills - let him disbelieve."

e  Hyperbole: Exaggeration for emphasis. The Quran often employs hyperbolic patterns such as 'Fa’'uul (Jg=s)', ‘Fa’eel (Ji=s)',
and ‘Fa’aal’ (Jlws)'. These patterns enhance the impact of the message, invite deeper reflection, serve to emphasize truths
and provoke contemplation as in: )

o UelAl alily 5oihds 3oUadl oldll cialiy 5eill ciel; 315 aie Jadul ej 23835 oo o35t 3| . “[Remember] when they
came at you from above you and from below you, and when eyes shifted [in fear], and hearts reached the throats and
you assumed about Allah [various] assumptlons

o &ls aliftn B o bl giaw Ll &5 > Jis3S i Juiw 0 2835 i Sehais 5l Ji5"The example of those who
spend their wealth in the way of Allah is ltke a grain of corn that sprouts seven ears, and in every ear there are a
hundred grains.”

e Counterfactuals as in: (5 i 2J5 R diuiue] ‘anc o 5% &l &6, “She said, How can | have a boy while no man has
touched me and | have not been unchaste.”

e Oxymoron: It is a figure of speech in which two contradictory terms or ideas are intentionally paired in order to make a
point—particularly to reveal a deeper or hidden truth. The most recognizable oxymorons are adjective-noun pairs, as in the
phrase "proud humility." But oxymorons can also occur in a clause or sentence, as in "That silence after your joke was deafening."
In both examples, the oxymoron joins opposite ideas to make a point (such as that an awkward silence can have a presence
comparable to a loud sound). Other examples are virtual reality, friendly fire, only choice, controlled chaos, same difference.
Examples from the Quran are:
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o 3e53Jl Vg JBJT Vg yeill Vg Olalall Vg yuadly wacVl soiuy Log “Not equal are the blind and the seeing. Nor are the
darknesses and the light. Nor are the shade and the heat".

o oy Iy 8)3 Jlie Jasy gog 0y s 8)3 JWio Jeasy es “So whoever does an atom's weight of good will see it. And
whoever does an atom's weight of evil will see it.”

e Punasin: d&lw jiE lgiJ b ,_‘-,gzﬁzjl awbd) delwl 5487 2315 “And the Day the Hour appears the criminals will swear they had
remained but an hour. Thus they were deluded.”

3. Sample of Verses of Impossibility

A sample pf 50 verses containing 62 impossibilities was collected from the Holy Quran. The English meanings (translation) of those
verses were taken from quran.com by Mustafa Khattab and https://equran.me which is based on the Al-Madina Quran issued by
King Fahad Complex for Printing the Holy Quran. https://equran.me is a comprehensive website that offers various kinds of
information related to each verse in the Quran, including recitation, listening, parsing of the verses, and Arabic explication
according to five notable explication books. The meaning of the Quran is translated into several languages including English.

In 29 examples, God or His prophets challenge the disbelievers and in the other 13 examples, the disbelievers ask God and His
Prophets for tasks, actions, or things that are difficult or impossible to perform or obtain (as perceived by the disbelievers).

In analyzing the verses of impossibility, all conditional, negation and emphatic particles in all the verses were highlighted. For
conditional sentences, the type of particle, the condition (subordlnate clause) and the apod05|s (maln clause) were marked.
Sometimes several conjoined impossibilities are found in one verse ( s &J3 & o531 Ay + elladi wd s ] oS3 aJg + I.\Js KES T
M) Verbs in the imperative mood (lgcalg) or present tense verbs attached to imperative particles such as lam (Iyuls) were
highlighted. Questions such as rhetorical questions were marked. Some verses are long and the impossibility is in part of the verse.
So only conditional, negative, emphatic structure or questions withing the impossibility were analyzed and counted. Those outside
the impossibility were not counted as in L8 85585 GiS Wile J30 &5 sy geds oJs cloiull (b 835 31 w8535 o S &l ge%a 3l

EXE

(93-90 clywVI) Vgiu3 I35 XTI Su8 B 3 Hladi as (example 32).

4. Results
4.1 Grammatical Structures in Verses of Impossibility

In the Holy Quran, the notion of impossibility is conveyed through a variety of linguistic structures as conditional statements with
certain conditional particles. Other common structures involve utilization of negative particles such as J to signify the absence of
capability; negation techniques to underscore the absolute impossibility or unlikelihood of a given event or outcome to occur
whether in the present time or in the future, i.e, negative statements emphasize the lack of feasibility or probability. Other
structures noted are interrogative sentences particularly rhetorical questions that imply impossibility.

Results of the analysis of the conditional statements, imperative, negative and interrogative structures in all the verses in the data
are presented below. Examples (1) to (30) show impossible tasks/actions that Allah or any of His prophets defied human beings or
disbelievers to perform. The verse(s) in each example are translated. The impossibility in each example is explained, each
conditional sentence is analyzed into a conditional particle, the condition and the apodosis.

o

(1) 33 gayll) phaliny VI 593ais ¥ lg3dils o505 o gatul W51 4o Tedais of piabiiul o) Ll o2l Fuka

O assembly of jinn and humans! If you can penetrate beyond the realms of the heavens and the earth, then do so. "But’
you cannot do that without "Our” authority.

In (1), Allah challenges all human beings and the jinn with the impossible act of getting away (escaping) from the realms of heaven
and earth. A conditional sentence is used which begins with the conditional particle | /?in/ (if) + the condition (lgdais i afe ATl
qums Oanll uas o) + the apodosis expressed with an imperative verb (TS_LQ.JLO) in the main clause affirming their inability to
get way from the realm of heaven and earth unless they are authorized by Allah. Example (1) expresses a permanent impossibility.

(2) (88 elpull) ughs Jaadl agingg 5B al5 alies 3ail ¥ ol 136 Jiey Tofli of 3de $20ls Guill Ciaais]
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Say, "O Prophet,” “If “all” humans and jinn were to come together to produce the equivalent of this Quran, they could not
produce its equal, no matter how they supported each other.”

(B) (49 pauaill) Gusxio alid gl dafl Tagle sabl 5b ol xie 55 sy Tsi 18

Say, "Then bring a scripture from Allah which is more guiding than either of them that | may follow it, if you should be
truthful.

(@) (13 390) gussbio plB gl dll 493 b fkbaTiul yo ls23lg Clistas alis jai sy T3 U6 bTB1 G sleds pl

Or do they say, "He1 has fabricated this "Quran’!"? Say, "O Prophet,” “Produce ten fabricated sdrahs like it and seek help
from whoever you can—other than Allah—if what you say is true!”

(5) (38 Luigy) pudabio piB 3l dll yo3 o pikhaiiul oo 192315 allo 850k leils U8 311 5olods bl

Or do they claim, “"He made it up!"? Tell them "O Prophet’, “Produce one sdrah like it then, and seek help from whoever you
can—other than Allah—if what you say is true!”

(6) (23 8yadll) udsbio a8 1 Ul 93 o w3eligin 192315 alio o 859w I63 Uaie LI Wi tae iy b piB 5

And if you are in doubt about what We have sent down to Our Servant [Muhammad], then produce a surah the like it
and call upon your witnesses/helpers other than Allah, if what you say is true.

7) ooteds ¥ b 2385 oleds ol susaio 98 ol ks Juyas Toftils (34-33 ,5hnll)

Or do they say, "He made this "Quran’ up!”? In fact, they have no faith. Let them then produce something like it, if what
they say is true!

In examples (2) to (7), Allah is challenging the disbelievers to imitate the whole Quran, 10 Surahs, and then 1 Surah. In (2), Allah is
challenging all mankind and the Jinn together to produce something comparable and similar to the Quran. Allah affirms the futility
of any efforts to produce a text comparable to the Quran by using a conditional sentence beginning with the conditional particle
o /1a?in/ (if) in the subordinate clause. The futility of the efforts of human being and jinn and the impossibility of producing a
similar text was confirmed by using the negative particle \l /laa/ + a present tense verb (;,gily) which confirms that they will never
be able to produce a book similar to the Quran.

In examples (3), (4), (5), (6) & (7), the impossible act is coming up with a book that is better than the Quran and Torah by the
disbelievers and coming up with 10 Suras and even one Sura like those of the Quran. In those verses, Allah is further challenging
them to seek the assistance of whoever they want. In all of these verses, the Quran is repeatedly using the imperative verbs |47l
(produce) & lge3lg (call upon) that demand the production of a similar book, 10 Suras, then even one Sura®. Verses (2) to (7)
express a permanent impossibility.

H - o 28,

(8) (64 Jaill) fubrio pid ol aXiby I U5 &l g5 el $o5UT5 il 5 w3855 g2 duss B Bl 153 o5l

9 knowingallah.com/en/articles/the-challenge-of-the-quran/
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Or "ask them,” “Who originates the creation then resurrects it, and gives you provisions from the heavens and the earth? Is
there a deity with Allah??” "O Prophet Say “Show "me” your proof, if what you say is true.”

9 (22 lwilll) edung B izl &y alil H3aius Gagual &1 V| dplle Tagus 8 o

Had there been within the heavens and earth gods besides Allah, they both would have been ruined. So exalted is
Allah, Lord of the Throne, above what they describe.

In (8), the impossible act for the disbelievers is to bring evidence/proof that there is another god (deity) with Allah. Allah is giving
them proof that He is the only God by asking rhetorical questions beginning with ;. /man/ (who), showing the impossible acts of
beginning creation and providing sustenance from the heavens and earth which only Allah is capable of. The Quran challenges
the disbelievers using an imperative verb oSilay Igila (bring your evidence) that there is another god with Allah.

In (9), a conditional sentence beginning with the particle ¢J /lau/ (if) in the condition and the particle oV (la:m/ + verb G3iual (would
spoil) in the apodosis to show the consequence of claiming that there are other gods with Allah. Here, the impossibility is eternal.

(10) (40 CslycVl) boliadl i 06 ol 35 W35 &zl 56153 V5 clatul Slgil ap) &%87 ¥ gl 193iuls WLL 16533 &uidl §)

Surely those who receive our revelations with denial and arrogance, the gates of Heaven will not be opened for them,
nor will they enter Paradise until a thick rope of a ship is passes through the eye of the needle.

In (10), it is impossible for the gates of heaven to open for those who deny God's verses. It is also impossible for those disbelievers
to enter paradise until the rope of the ship goes through the eye of the needle which is a logical impossibility. Two negative present
verbs %ia ¥ & 35153 Vg are used to show the impossibility of going to heaven in the present time and in the future, i.e., they will
never go to heaven. This means that the possibility of going to heaven is non-existent. Here, the analogy reflects a logical
impossibility.

(11) (22,b1s)

Nor are the dead and the living equal. Indeed, Allah "alone’ makes whoever He wills hear, but you "O Prophet’ can never
make those in the graves hear "your call.

In (11), the impossibility of the dead in the grave hearing the call of Prophet Mohammad is expressed by the negative particle Lo
/maa/ + Zul /?7ant/ you + geaues (Make those in the graves hear) now and in the future. This impossibility is permanent and logical.

(12) (52 pgyl) G35 1375 B il adall goiud Vs (iaall goiud ¥ LB

So you "O Prophet’ certainly cannot make the dead hear "the truth’. Nor can you make the deaf hear the call when they
turn their backs and walk away.

(13) (80 Joill) 3 35 1835 13] ele il 23all Roiul Vg (nizall Roius ¥ &li|

You certainly cannot make the dead hear "the truth’. Nor can you make the deaf hear the call when they turn their backs
and walk away.

The same impossibility is referred to in examples (12) and (13) using the same conditional sentence in both, each of which
consisting of emphatic ] /?inna-ka) + negative particle V /laa/ + present tense verb gouwi (hear) + (Jgell (the dead) and puall
(the deaf), implying that the dead and the deaf will never hear, if they turn their backs and walk away. These impossibilities are
permanent and logical.
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(14) (37 elypwil) ¥ J Sl B3 LoVl (b ivad Vg

And do not walk on the earth arrogantly. Surely you can neither crack the earth nor stretch to the height of the mountains.

In (14), the Quran dissuades people from walking on earth arrogantly by using a negative present verb referring to the present
time and the future. The Quran is telling those who walk arrogantly that there is no benefit from doing so, as it is impossible for
them to penetrate into the earth and to rise up and be as tall as the mountains. The impossibility of these two apodoses
(consequences) is shown by emphatic /?inna/ + negative particle ;,J /lan/ +present verb expressing the future ( g3Vl 5,55 oJ &lil)
and negative particle oJ /lan/ +present verb in (Vgb Jtzll gLJ Jg ) to affirm the impossibility of the two actions (penetrating the
earth and rising up to reach the mountain heights). The impossibilities expressed from both analogies are permanent and logical.

(15) bgiaitig ¥ G LU apilig ols & le2ais! ol 43 19al2g o] alll o3 oo 5eedF Guill 3] & lskaiivl Jis Lyo Gwlll G5 G
(73 a=dl) Sglbially CUUA Cadin de

O humanity! A lesson is set forth, so listen to it "carefully’: those "idols" you invoke besides Allah can never create "so much
as’ a fly, even if they "all” were to come together for that. And if a fly were to snatch anything away from them, they cannot
"even’ retrieve it from the fly. How powerless are those who invoke and those invoked!

In (15), it is impossible for the idols, that the disbelievers worship, to create a fly and it is impossible for the idols to save something
that was taken by the flies. The impossible acts are shown by emphatic | /?inna/ (verily) + ¢l clause (the idols that the disbelievers
worship) + lgalzy oJ /lan?/ (will not create). In the main clause, the apodosis shows another impossibility which is the idol’s inability
to save anything stolen from them by the flies. The conditional particle ;| /?in/ (if) in the subordinate clause (condition) and the
main clause beginning with a negative particle. The impossibility herein is Ioglcal and permanent.

(16) MLJQL“:,:p‘jb).ﬂ._Jl_ou.m|9uo|b|Jl9uJAJ9MLSAJ|L,\J)@)J|Jls)|JloJ|Q.TJT e
(258 8yaul) Sualll 23801 sag3 ¥ alifs 4a3 il Cgie wiydall ¢ - il Be guatll

Are you "O Prophet’ not aware of the one who argued with Abraham about his Lord because Allah had granted him
kingship? "Remember’ when Abraham said, “My Lord is the One Who has power to give life and cause death.” He argued,
| too have the power to give life and cause death.” Abraham challenged "him’, “Allah causes the sun to rise from the east.
So make it rise from the west.” And so the disbeliever was dumbstruck. And Allah does not guide the wrongdoing
people.

In (16), Abraham is challenging the disbelieving Ruler/Monarch who claimed that he can bring the dead back to life by saying that
Allah can bring up the sun from the east, so bring it up from the west if you can. The disbeliever was stunned. Here, the Quran
uses the emphatic particle ;| /2inna/ (verily) to affirm that Allah brings up the sun from the east. An imperative verb (ls) is used
to demand the impossible action (bringing up the sun from the west by the disbeliever) which is counterfactual. The impossibility
in this verse is logical.

(17) (15 z=dl) Buss bs 3353 ¢
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Whoever thinks that Allah will not help His Prophet in this world and the Hereafter, let them stretch out a rope to the ceiling
and strangle themselves, then let them see if this plan will do away with "the cause of their rage.

In (17), the impossible act lies in the conditional statement beginning with ;o /man/ (whoever) which expresses the conditional
act (if someone thinks that God Wl[l not support him in this life and in the hereafter) followed by a challenging answer expressed by
three verbs 33x1ls, 2hé 5, each of which consists of the imperative particle J /I/ + a present tense verb referring to the
future (consequence). The imperative | + present verb show the impossibility of extending a rope to the sky, stopping his breath,
and waiting to see if such efforts will kick off what enrages him. This impossibility is logical.

T20

(18) (101 pLQJW)p.LLC:uxudSJgAg:UwJS@.bgwﬂJ' jaJg AJ h&ﬁi&iﬂ@j&l'yﬁdi@&

He is the Originator of the heavens and the earth. How can He have children when He has no wife? He created all things
and He is the All-Knower of everything.

(19) (35 p130) §5336 o5 & Ushy talle el Lo 15] Qi T o 350 o all o5 16

It is not [befitting] for Allah to take a son; exalted is He! When He decrees an affair, He only says to it, "Be," and it is.

(20) (1171 elywVl) 5255 8585 T 53 Eds & o0 ala cliadl (o Sl s & (&0 la 1305 dadi aJ s30T al) 3631 U35

And say, "Praise to Allah, who has not taken a son and has had no partner in [His] dominion and has no [need of a]
protector out of weakness; and glorify Him with [great] glorification.

(1) b oo I3 o] 1305 3xdh ol pa53l iy bog 135 pa33 1323 ol 13 Juzll 3375 So3V1 il dle §35aT Slglaiul SEI
(93-90 pu y0) 3ic 8331 ile U] o35 ety
Whereby the heavens are almost torn, and the earth is split asunder, and the mountains fall in ruins, That they ascribe
a son (or offspring or children) to the Most Beneficent (Allah). But it is not suitable for (the Majesty of) the Most Beneficent
(Allah) that He should beget a son (or offspring or children).

(22) 56335 53 & Jsks W6 il b 13]5 uo3Vl5 wlslatull 2103 Heiis 4 I8 5o3UTs sl wb b & Ji " &kt 305 &l 3551 [o65
(117-116 5,a4l)

And they (Jews, Christians and pagans) say: Allah has begotten a son (children or offspring). Glory be to Him (Exalted
be He above all that they associate with Him). Nay, to Him belongs all that is in the heavens and on earth, and all
surrender with obedience (in worship) to Him.

(23) Guis) 5oaléd Vb all LI 5olodil iy o Bliv o2 w3aic §l Soill cob log aatull (oo o & Fuiall b ki Tis Al 3ai 1,06
(68

They have said, "Allah has taken a son." Exalted is He; He is the [one] Free of need. To Him belongs whatever is in the
heavens and whatever is in the earth. You have no authority for this [claim]. Do you say about Allah that which you do
not know.

(24) (26 <lwilll) 59555 Shie 5 & 1305 o331 3551 14165
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And they say, "The Most Merciful has taken a son." Exalted is He! Rather, they are [but] honored servants.

(25) (81 woys3Jl) Gusdi J51 Gl 35 b33l 5B ol U

Say, [O Muhammad], "If the Most Merciful had a son, then | would be the first of [his] worshippers.

(26) (17 clwilll) guled B3 o) T oo GARTT 130] 355 o1 U3)1 3

Had We intended to take a diversion, We could have taken it from [what is] with Us - if [indeed] We were to do so.

27) (4 yo3)l) 3GaJT 32801 &l 58 Litin Sl b 512 T 1305 328 o] dlishi o

Had Allah willed to take a son (or offspring or children), He could have chosen whom He pleased out of those whom
He created. But glory be to Him! (He is above such things). He is Allah, the One, the Irresistible.

In examples (18), (19), (20), four impossibilities are mentioned: God may not have a child/son, a companion, partner or a wife in
controlling the universe and there is no one to protect Him from humiliation, because Allah is the Creator of Lhe heavens and the
earth, the Creator of everything, and He is omniscient. In (19) the negative particle oJ /lam/ + a present verb (a.o..o EIIRRS aJ3) are
used to negate having a partner in the past. In (18) the negative particle L /maa/ + a past verb (5 ;0 320 L,I ] 58 ) are used
to negate having a child in the past, present, or future. In (20), three conjoined impossibilities are mentioned: The negative particle
o) /lam/ (not) + a present verb (3xd aJ & (35 aJ3) to negate having a child and a partner in ruling the universe.

The impossibility of Allah having a son is further confirmed in examples (21) to (28). Here, the impossibility is permanent and
logical.

In (21), the impossibility of Allah having a son is expressed using a negative modal 1ij o3 (should not a son).

In (22), the impossibility of having a son is confirmed by glorifying Allah (4iiw) and justifying it by saying that Allah owns
everything in the heavens and earth and that He is the originator of the heavens and earth.

In (23), the claim that Allah has a son is semantically denied by glorifying Allah using &% and giving several reasons for not
having a son. First by usmg a Copulat|ve Pronoun of separation g& Juoall yjieus for an emphatic purpose; secondly, fronting the
PP in qulll o o3 ug.cu.uJ' oo o & thirdly, a conditional clause beginning with | /?in/ If) (TJ,QJ ub.l.w ob aSaic &Di and fourthly,
a rhetorical question in §gal2i ¥ b ol (e usjssul.

In (24), the claim that Allah has a son/child is semantically refuted by saying EES (Glory be to Allah) and that the angels are
honored servants.

In (25), the impossibility of having a son is confirmed by asking the Prophet to say that if Allah has a son, the Prophet would be
the first to worship this son. A conditional sentence is used beginning with the particle | /?in/ (if) in the condition and the
Copulative Pronoun of separation Ul in the apodosis showing the consequence.

In (26), the impossibility of having a son is shown by a conditional sentence beginning with gJ /lau/ (if) in the condition and a past
tense verb &35V denoting a past consequence in the apodosis as a justification for not having a son.

In (27), a conditional sentence beginning with the conditional particle ¢J /lau/ in the subordinate clause (condition) is used to show
the impossibility of having a son and why Allah does not want and cannot have a son. The main clause (apodosis) is shown by
sabiol which is a past tense verb + particle J /la/. The claim that Allah has a son is refuted by a reason (that Allah can select

whatever He pleases from among His creatures) followed by ETESHRT) glorify Allah.
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(28) (71 youaill) §eraiul Mol tlucy

Say, "Have you considered: if Allah should make for you the night continuous until the Day of Resurrection, what deity
other than Allah could bring you light? Then will you not hear

(29) (72 paai) Gepeis Wl & §oikins i akablall 55 & b datall pga ol Lims 51011 Xile &l s o izl U8

Say, "Have you considered: if Allah should make for you the day continuous until the Day of Resurrection, what deity other
than Allah could bring you a night in which you may rest? Then will you not see

In examples (28) & (29), two impossibilities are emphasized: which deity can bring light if God turns it into continuous darkness,
and which deity can bring nighttime if God makes it a continuous daylight. In both verses, a conditional sentence beginning with
the conditional particle ;] /?in?/ (if) is used in the subordinate clause (condition) and a rhetorical question (ol e ?ij[ o) that
emphasizes the impossibility of such an action (bringing nighttime in the first and daylight in the second) whether now or in the
future by using a present verb. In (28) & (29) a logical impossibility is used.

In examples (30) to (42), the disbelievers are demanding that Allah or the Prophets do certain actions or fulfil certain demands in
order for them to believe in Him, in the Prophet or in the Quran.

(30) (114 s5lal) o83l a5 Cuilg Uisylg clio dly Uysle Wel loue W e85 elowll oo 8ailo Lisle J3il Ly aglll o ool uue JB

Jesus, son of Mary, prayed, “O Allah, our Lord! Send us from heaven a table spread with food as a feast for us—the
first and last of us—and as a sign from You. Provide for us! You are indeed the Best Provider.”

In (30), after finishing their fast, Jesus' disciples asked him for a banquet to be sent from heaven. So, he (Jesus) asked God for a big
banquet as a feast, to be sufficient for them and for those who come after them. The impossibility in (30) is temporary.

(31) (32 JWilll) aull Llisy Gl of ot 3 33150 Gile wonld Slaic jo 5301 5b 13b 5B o 5511 15J6 35

And "remember’ when they prayed, “O Allah! If this is indeed the truth from You, then rain down stones upon us from
the sky or overcome us with a painful punishment.”

In (31), the disbelievers are defying God by a conditional clause (if this is the truth from you) that begins with the conditional
particle gl /?in/ (if) followed by two conjoined subordinate clauses, two apodoses for believing each of which begins with the
imperative verbs 5ol & Lidl. The two apodoses contain two impossibilities by human standards: raining stones and giving them
a severe punishment. Here, the impossibility is logical.

(32) (et uoiT Go W 3347 &35 &l o8l ] IsB3
245 s 53711 53458 (e Jusd o2 &> ) %5 5
L a8ilally ol ool 5 s Wle a5 ol gt §f
Vo 150 U] &8 b o35 olsils U8 83583 BiS Ule U555 oI5 s3] Godd ol elatall oo o857 51 06525 0 2 & 5% 3

(93-90 <l ;wI)
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They challenge "the Prophet’, “We will never believe in you until you cause a spring to gush forth from the earth for us
(90) or until you have a garden of palm trees and vineyards, and cause rivers to flow abundantly in it (91) or cause the
sky to fall upon us in pieces, as you have claimed, or bring Allah and the angels before us, face to face (92)or until you
have a house of gold, or you ascend into heaven.

(33) (93 clywYl) 35387 LS lile J30 35 2lis3) God 35

and even then we will not believe in your ascension until you bring down to us a book that we can read.” Say, “Glory be
to my Lord! Am | not only a human messenger?”(93)

% o

(34) (124 pleslll) &1 (Lo caiol To (Lo (aT35 (o35 50dS 0 Io]8 Gilz ngiels 1315

Whenever a sign comes to them, they say, “We will never believe until we receive what Allah’s messengers received.

232 2

(35) (55 8,a4l) 5 o3hid wdily dastall 2353306 8135 Al 35 o5 Sl Jods oJ Gwead ailo 35

And "remember” when you said, “O Moses! We will never believe you until we see Allah with our own eyes,” so a
thunderbolt struck you while you were looking on.

Examples (32), (33) (34) & (35) consist of conditional sentences, each of which begins with the negative particle oJ /lan/ + a present
verb o4i (believe) followed by the conditional particle i> /Hattaa/ (unless), followed by the impossible acts put forth as
conditions that have to be fulfilled in order for them to believe. Each condition constitutes an impossible act that cannot be
performed - by human standards - as breaking open a spring from the ground, having a garden of palm trees and grapes, making
rivers gush through it, making heaven fall upon us in fragments, bringing Allah and the angels before them, having a house of
gold or ascending into the heavens, giving them what the messengers of Allah were given, bringing down to them a book that
they can read, and seeing Allah with their own eyes. The impossibilities in these examples are temporary.

(36) (134 ab) &35 Ui ol Jib oo Clile 250 Voiuy Wl Sl Vel 5 TeJ alis o5 138y ap81al Gi T

Had We destroyed them with a torment before this "Prophet came’, they would have surely argued, "Our Lord! If only
You had sent us a messenger, we would have followed Your revelations before being humiliated and put to shame.

(37) laie 3G &5 & 3,637 of 38 il Hdls of i 4 5e%3b Il ] Il U3l laiolll (s itimas pladl 30 Jotus)l 36 Jlo
(8-7 ylsyall)
And they say "mockingly’, “What kind of messenger is this who eats food and goes about in market-places “for a living?

If only an angel had been sent down with him to be his co-warner, or a treasure had been cast down to him, or he had
had a garden from which he may eat!” And the wrongdoers say "to the believers’, “You are only following a bewitched

man.

wo

(38) (T ols,all ) M7 &ilf5s D515 & cugfl) IS Buos Aas lesdll aile I3 Vsl 19388 5uall I8
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The disbelievers say, “If only the Quran had been sent down to him all at once!” "We have sent it as such "in stages’ so
We may reassure your heart with it. And We have revealed it at a deliberate pace.

(39) (8 olsulll) o33 U 5201 crind] Kllo Wil 3l &l aile I3l Vgl Tolts

And they say, "Why was there not sent down to him an angel?" But if We had sent down an angel, the matter would have
been decided; then they would not be reprieved.

o @ 9 @ _ 1 o o _ o 2. o o - Tz 2, I . & T e T o Te
(40) Jsy Ul 1363 hglad iz gdls Jis (o (awgd ipial Gy 193035 alal wgd gl lo Jio trigl Vol [oJl6 Uaic Go 33l adzls s
(48 Loundll) G953
But when the truth came to them from Us, they said, "Why was he not given like that which was given to Moses?" Did

they not disbelieve in that which was given to Moses before? They said, "[They are but] two w orks of magic supporting
each other, and indeed we are, in both, disbelievers.

(@1) 3olsed 5 oI B 38 Aatels Zigni 5elsd U5 alid oo puill JB 238 itz Tl of alii G183 Vel 59nla ¥ 5uall J163
(118 8,a.1)

Those who do not know say, "Why does Allah not speak to us or there come to us a sign?" Thus spoke those before them like
their words. Their hearts resemble each other. We have shown clearly the signs to a people who are certain [in faith]

In (36), (37), (38), (39), (40)& (41) several impossible acts are demanded by the disbelievers each of which in the form of a conditional
sentence that begins with the conditional particle MgJ /laula:/ (if not) + the condition + the apodosis (consequence). In (36), there
are two embedded impossibilities: The first begins with the Ui ¢Jg /wa + lau + ?anna/ (and if we) destroyed them with torture +
the apodosis 153 1sJ(&] (they would have said oh Our Lord) and the second conditional sentence begins with the conditional particle
VgJ /laulay/ (if) + the condition in the subordinate clause (ﬂs,bj LI.JI C‘.JL.-_’,T If only You had sent us a messenger) + the apodosis (gJ.m
Eliile we would have followed Your revelations).

In (37), the disbelievers demanded sending down an angel with the Prophet. A conditional sentence beginning with Vgl /laula:/ (if)
is used +the condltlon (Jlo | LJJJI) + a present modal |nd|cat|ng the present and the future (;,s58) + three conjoined apodoses

(reasons) lgie LJSL;, 854 3859138 «J| Hals ol 5135 EE 59338,

In (38), the disbelievers are demanding the revelation of the whole Quran all at once using a conditional sentence comprised of
the conditional particle VgJ + the condition 6323 a3 §lsall le Jy (sending down the whole Quran) + the apodosis is not stated
but can be inferred. The same applies to_example (39) that is comprised of two conditional sentences: the first containing the
particle VgJ + the condition \_l.Lo ale LJJJI Here agaln the apodosis in not stated but implied (in order to believe). The second
begins with glg /wa + lau/ (if) + the condition Bl 3l + the apodosis &g J b )pkll o8 (the matter would have been decided
and they would not be reprieved). Similarly, in (40), the disbelievers are asking God that they be given what Moses was given. The
conditional sentence herein begins with the particle VgJ (if not) + the condition (wgo -uJ_gi B Jio -uJ_gi but the apodosis (they
would believe) is not stated and can be inferred from the foIIowmg part. The same structure of the conditional sentence is applied
in (42): particle ¥gJ (if not) + two conjoined conditions a.;l: hub 3I i I3 + but the apodosis (they would believe) is not stated
but can be inferred from the following part. The disbelievers’ demand in these verses confirm that it is impossible for them to
believe and that disbelievers in the previous epochs made the same demands but they never changed their stance.

2w, §

(42) ostais p81 oJl 2351 aailis res lile 5 dals 3] B &357 lows Bl Jail ola) (o223l ty JB &3all abasl <6 13 o35
(100-99 ¢, gi0sall)

Page | 39



Verses of Impossibility in the Holy Quran: A Grammatical and Rhetorical Analysis

When death approaches any of them, they cry, “My Lord! Let me go back, o | may do good in what | left behind.”
Never! It is only a "useless’™ appeal they make. And there is a barrier behind them until the Day they are resurrected.

In (42), the impossible act is coming back to life after death in order to do good deeds in what he left behind. This impossible act
is shown by a conditional sentence that begins with 131 /?itha/ (if) + the condition (bg:cJT 2835l 25 death comes to one of them)
+ the apodosis contains an imperative verb (a request (;g223! &5 JI&8 ) + a modal ;@ (I might).

4.2 Negation in Verses of Impossibility in the Quran
Several verses of impossibility in the sample contain the negative particles (lo .V «J, oJ) to show that the acts demanded by the
disbelievers cannot be performed or achieved at all. Verses in examples 12, 13, 15 &18-21 contain ¢J + a present verb which affirm
that the actions expressed in those verses can never happen or achleved as they are counterfactual ( Juzdl @i g uo) VI &35 o))
L3 lgilsy o woi> <l godi o) Veb). Ve Juall @155 oJ5 oosVl @35 o il 5o uosVl ws yiad g (example 14). The verses that
contain negative partlcles and that were mentloned in the previous examples are as follows:

. l.Cg.uJ quxlluo w)zmw;Juoqulless (example 32).

. OSJ_QJ s lide .J}u wi> Jist on L,J_f., example 33).

CR V1[I 3 Q\J9| G Jie uug.: w5 Hosi o 1606 Gz 2ai: 1315 (example 34).

= s il sy U\.Dl_U‘JASJUJ ws,onJ.l&)ls (example 35).

= Veh Judl gl UJ3 o5V | &y oJ bl (example 14).

« A lgaaisl oJg G 58135 oJ dll 93 o et dd Guall §l(example 15).

TR SEA ([ Lu.\JIU@alIIoJo.uu] Iub.:ulsu,o(exampleﬂ)

The negative particle oJ is used before present-tense verbs to negate past actions whether the verb is a main verb (32%) or an
auxiliary S5 USJ (be) to denote impossibilities that started in the past and are still going on:
Ul o u\]_l)Cl.JuSJsz LLLQ.”U\-QLIJJ'\U J 33 g 1305 Axdy aJ il ol 3asdl J85 (example 20).

- é'liziosajosj"a]é A5 d 3933 ool (example 18).
In examples 2, 10, 12, 13, & 15, the negative particle V negates the present tense verbs ,gily ;gl>1s gaus 0gidiiuy to denote
all-the time |mp055|b|||ty

o ey 5oil Y o lesadl 13h Jioy TG of ol &2ls il cusaisl o Js (example 2).

) USLJJ us clalil $lsil ag) 3385 Y (example 10).

= upde 9J_9 3] ;l;.le“pfaJlgn.uu)ls Uu_eraJlg.mll L (example 12).

. UJ)J_LO 1als I_\I i “pfo]l gn.uu V5 isall Raiui ¥ &l (example 13).

" Qo dgidiiug v B \_JlJ_L” agilig ¢ ols (example 15).
In example 11, the negative particle Lo /maa/ (not) precedes the pronoun which implies an impossible action. In examples 11, 19
& 21, L is followed by a present verb (sgiwy mad modal verbs ;IS (be) and 24y (should not have). In all the examples belowe,
L is negating present tense verbs to denote permanant |mp055|b|l|tles

. w|wwww|u,mu@w¢m &l 2531 Vg 2T (sgiig log(example 11)

v ki s e 332D ol dl 58 s (example 19).

LI vt u4>>)JI wile MI woiVls caiul (b om I8 1.13J5 3x% | o33l i) log (example 21).

\K'_Q?

4.3 Use of Imperatives in Verses of Impossibility
Several verses of impossibility in the sample utilize commands or imperative verbs as (u9_9.>_)| -ob -l - I_e,Jl_o - -1ge3lg
|3J.£UL0) as shown in the examples below which challenge the disbelievers to perform some acts that are impossible in the
present and the future as well:
o &85 lews Bl J.o&' UJ.sd Usso_,l & Ji (example 42).
up.oJI oe g ol @;u.udl Ho puasidly Uub i olé (example 16).
pS.L—Q)j loi® J5 (example 8).
dll 93 He p3elngin 923y e ¢ oo ryy] |9J|.9 Gaie oJe W L JEVERUN: 2i8 3l (example 6).
i 093 e aixhiwl o Is.c)ls alio 355y |3J|.9 Js o|_).1_0| ugjs_o.l ol (example 3).
I ys_\ oo pJSLbJ.qu oo 19313 ub).x_o.o alfs 250 sy |3J|.9 U8 815581 56Jo83 ol (example 4).
syl Lo.@..bo Lsml 313 7 aie Y u.JSJ IyLo J3 (example 3).
uhl»u )] u_g.)..o..u ) I_g.m.:Lo (example 33).
el 13z W of (Bil 5 8jlae Wle ybald Jaic o 530155 13b 5B ol 211 )6 3]5 (example 31).

O O O 0O O O O O
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In addition, some commands are present verbs + imperative particles s /f/ (Igils - Jbnols) or J /I/ (85&3)) or both as in - 33aals
JAils - isJLLLO in the above examples

o i Juasy I9.:L1.Lo Soiesi V 4J_9_QJ usJ_g_QJ pl (example 7).
Bugs b 8333 1035 Jb 3huils @hdd 5 claiul WJI caiw 33aals 855Vl WAI e )l s704 o L,I i3 58 o (example 17).

4.4 Use of Modals in Verses of Impossibility
The use of modals in verses of impossibility is very limited. Only 3 examples were found: yJdsJ I might, <uis log should not,
0853/ 58548/ 5953 (Wl[l be) whether affirmative or negative, as in the following verses:
o Lo JA.CI uJ.saJ ugsz:_,l 5 JB Saall pbasl < 13] &35 (example 42).
13J5 3= u| u.a:_).U i by (example 21).
lglo BG &5 uss; ol 338 il 3y ol [y dan eab ( (example 37).
clio &l Uyslg thxJ lae W 35.; clawd] o 815lo Lile J3if (example 30).
u.u:_g Jw ob &> el UQS.; ol (example 32).
0355 oo &g el 5e%3 ol (example 32).
:J:\JT o2 &3 & o8 alg clladl o &y & o35 wJ3 (example 20).
dixio d oS5 a5 (example 18).
a3t U5 e 325 ol ) 58 b (example 19).

i-,.

O O O 0O 0O O O O

4.5 Use of Questions in Verses of Impossibility
Data analysis showed few rhetorical quest|ons found in the verses of impossibility in the sample as dizio & AR _LJ_g J 5% el
Example 18 starts with the question word i (how) and the question in example 8 begins with ;09 (Who) and example 28 begins
with d| o (which deity). However, the questions in examples 8, 28, 23 & 29 are polar questions using the interrogative particle i
8304l /?7a/ and polar questlons in examples 32 and 17 use the |nterrogat|ve particle Ja:
o dligs dd Qo_,xlls il 5% #3835 o) baues &l ladi 153 o3l (example 8).

NECEVY V5l £l pS.uLJ oli 538 4JI o (example 28).
oo 6T 4o ey Jily o35 cLIJI 32 &) 3% (example 29).
-5,011, Vb <LU| e 5gledil ( example 23).

aaaaaa

O O O O O

B b o_uS Eaaly Ja 3hils g_b._o.d %5 (example 17).

4.6 Emphasis in Verses of Impossibility in the Quran

The most common emphatic particle found in the sample of verses is ;] /?inna/ verily & clil/?innaka/ as in examples 10, 12,13,
14, 15 &35all gaiud ¥ 2616 - Uus,oJ' 2ot V bl - o)Vl gyzi o) bl - lgie 13Ty WL 19333 uidl &1 - Vg clodul u|3.1| 28] &aF ¥
&zl §ol335 - L3 5.0]:.; o dUl 593 o 5sedd 5wl &l In each of these verses, the emphatic particle | is followed by another
emphatic/negation particle J that is always followed by a present continuous verb. In example 16, 315 is used in the subordinate
clause (l_'gjthI’ o udeL Uul.; alif ol6) and the imperative verb ;E in the main clause y__,ibﬂ’ oo by QE .

Moreover, in some verses of impossibility, the emphasized phrase/idea is moved to the front of the verse and the less emphatic is
at the end as in verse 3, 4, 5,6, & 7 where the conditional clause ;usx0 puS ol is moved to the end of the verse and the part
containing the imperative verbs I35 ISJLE ls2315 are moved to the beginning of the verses as they are the focus of the verse:

r o Al gl &l Tegle Lsmlgxaa.TJI,\.:.cu,opuSJiyLon(example 3).

= Susabo pS gl dil o3 o pinbiil e » 1g£3lg ub_).u.o CLLLO:%SA.U sy ]yLo Js ol)_wl 5e)eds ‘o| (example 4).

= Susabo pi8 3l Al 093 o pizbiinl o |_9.(‘—.)|3 alis 390 Iyl.o 5 3hidl §olgs al (example 5).

= sl a8 ul il 093 e pS:l.L@.uJ Is.r_)ls aie o 8yaiw leil Uase e W b L) b ail alg (example 6).

" o T_c,JlS | alis Juizy IyLa.Lo | (example 7).

In the examples below, the prepositional phrases lide (upon us) & W (for us) in example 30, ¢lJ (for you) & lide (upon us) in
example 32, d (for him) in example 18 & 20, and o> (for Allah the most Gracious) in 25 & 22 have been moved before the
object of the verb, or the object of ;S /kaana/ in the following:
oyl s g Uisgylg clie dily UysTy Wel loye W oS0 clowd! oo 815lo lisle Jjil Ly agll pypo ool cuue J6 (example
30)
=l Mmsqﬂbwbgluuﬁb?k_m_c)bs elatull b 3l |puw>}@fmwﬁdmunw;uusgi
ﬂwﬂMWwSJﬁwJulRwdS 33}'&&5LU-lf-d}uuw&sﬂunyub:w'wwﬂy&'wp)unwuﬂus&
(example 32).

s ale oo UK 5hg st@bsmaJust s & joks &3l 535 wsatull & &3 (example 18).
RN t‘p is 4 o1 s eliadl e &y o d o35 3 |3J§pr w3l al) 3231 U35 (example 20).
o sl J3i Gl Al _,.U 58 ol J5 (example 25).
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IOV IRV JS [VEREYs, I el 21 Leg 135 a3l 1523 ¢ 1138 Jlzdl 3205 o5Vl Ganiss e o3BG Slglaiul 3EF
l33e u2;>5J| Uul; | uDJUlg us,wdl (example 21).

In examples 22 and 24, the adversative particle Jy (rather/yet) emphasizes the oneness of Allah who created the heavens and
earth and the |mp055|b|||ty of Allah havmg a child/son. The part after Jy (rather/yet), refutes the part before .
ookt B 5o3\T5 ugo,o.mll b b & J3 & |.\J9 ali 3351 1gJ55 (example 22)

%ol,0

o 5eeish Slic Ji dixide 135 sl 3351 6185 (example 24).

The oneness of Allah and impossibility of Allah having a son are semantically emphasized by dil=uw (glory be to Allah) as in
examples 19 & 23 below:
v oS’ 3 d .J_g_cu 3L l),ol Gas 13 kit s e i ol dl LJlS Lo (Example 19).
v ealai Vb dll G 5edgdil ueJubimuspsmui 5ol b oy Waatull (o Lo & sl gh dikiie 1305 &li 3551 1516
(Example 23).

In few more verses, the copulative pronoun of separation g is inserted for emphasis especially after «il=uu (glory be to Allah) as
in examples 18 above and examples 23 and 27 & 31 below

. uu&.ll 3d wl.ds EVI[IRES RN (Example 23).

- Jle_oJIszI <LUI_9A£"’” W "l;iulo@lmlgousbaoxl I_\Jsmulqjl 3l I9J example27)

ol ol W ol el 3% 85lae Wl yhsls Haic jo 5301 g 13 5B ol v ([NN[H 3l (example 31).

4.7. Rhetorical Devices Conveying Impossibility in The Holy Quran
Verses of impossibility in the current study use few metaphors as in the following verses:
. JoLuJI b Jazll &l > (example 8).
o o bgiaifig ¥ Em LG agilig ols 4 ls2aisl o5 465 Tedlis oJ all g3 e 59233 Guall ) (example 13).
The analogy in “until the rope of the ship enters the eye of the needle” confirms the impossibility of entering paradise by those
who denied God's verses.

The verses in which God challenges mankind, the Jinn and the disbelievers to come up with a book, 10 surahs or even one surah
similar to the Quran use familiar examples and small things to make the challenge/impossibility even harder as in:
o i MI Zosui Vg Uus,o.” gm.iu v &bls (example 10).
o claiui ol i 33aals opxllg Wi o s o_,-o.u o i ub.; LJlS u,obJSJ b 8333 Fial) I 3180ls glhdi & (example 15).
e Thereis a paradox in u).v.o.ll ae Ly o6 Lg_;u.boJl Ho puasidly U\JLJ ali¢ ols x5l JB (example 14).

On the contrary, when the disbelievers defy Allah or the Prophets, they ask for what they perceive as impossible acts such as raining
stones, bringing down torture, sending an angel with the prophet, sending the prophet a treasure or a huge orchard to eat from
in:
) ‘mJI lisy l.qu _9I AV | &% &l lile )bol_o example 17). .
. L@m._JSlqu; usSJSIySqdlusbgllyumusimdlale)J UsJ 3laall (o iady plebll BBG Jgiwsll 138 Jlo
(example 21).

=

In addition, the hyperbole (all mankind & jinn) is used to confirm the impossibility of getting away from the realms of heaven and
earth and the impossibility of the task of coming up with even one surah like the Quran and the futility of their efforts as in:
o ShliuVl glai y l_g_mls UoJxll_g us.o.u).” )lel Go 9_\9.u i p.mb.x.wl | u,u.lllls &l sizo  (example 1).
. H;_b g7t m (JlS 8J5 aliay 587l V ¢ :)_Q.ll I3& Jw ngb I &le &ais U;uﬂl _u:a.m;l qu Js (example 2).
. 4JI53.3.L’>I3J9 G 9_0.121 uJ CLUl 08d e u_c,_c_u Sl g ol qllwls Jic Lo Sl @30 - 3giaiting V B ubj.llp@.i.luqob
Selhnlly cUWBIT cagin die (example 13).

The impossibility in some other verses is counterfactual and paradoxical as making those in the graves hear ( 12 (gl gouwi o)
13 &) or when the dying disbelievers ask Allah to be returned to life so that they do good. Bringing back those who have died to
life again is a counterfactual and paradoxical act.

o Lo Jeil N u_c,soJl &y JB Eaall p.Q.L?l 25 3] 535 (example 26).

There is an antithesis in &l Vob Judl gl J5 ;,bjill 8y o) (example 12) as there is a contrasting or opposing relationship
between penetrating the earth and rising up and be as tall as mountains.

5. Conclusion
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This study sought to explore the grammatical and rhetorical structures of verses of impossibility in the Holy Quran. Analysis of a
sample of verses of impossibility showed that such verses use a complex grammatical structures and rhetorical devices that contain
conditional sentences, negative, imperative, interrogative, and emphatic structures, few modals, metaphors, hyperbole, antitheses
and counterfactuals to describe events that can never or rarely happen, tasks that are difficult or impossible to perform by the
disbelievers, futile efforts, challenges, stubbornness of the disbelievers, in addition to incongruous behaviors. The verses of
impossibility in the sample focus on logical, temporary and permanent impossibilities. Other rhetorical features of the Holy Quran
such as antiphrasis, asyndeton, cadence, chiasmus, epizeuxis, equivoque, isocolon, palindrome, polyptoton, synecdoche and others
are whether in the whole Quran or in specific verses are still open for further investigation by future researchers.
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